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TRANSLITERATION.

I am sorry to find that in transcribing I have wandered away from Mr.
Endle’s system of marking the values of the vowels. But the differences are,
in essence, very small.

The circumflex accent indicates a long vowel.
€629

a” 1s as in Mr. Endle’s Grammar.

“0” 1s the guttural “u” printed in Mr. Endle’s Grammar as “0.”

J.D.A.



PREFACE.

This little collection of Kachari folk-stories and rhymes is intended as a
supplement to the Reverend Mr. Endle’s Grammar of the language, and as a
reading-book for those who have acquired an elementary knowledge of
Kachari. I have added a rough translation, thinking that these specimens of
the folk-lore of a very simple and primitive people may be of interest to
some who do not care to learn Kachari, and that it may stimulate others to
make fuller and more successful excursions into an unexplored field. These
stories were collected during a tour of only six weeks’ duration in the
Kachari mauzas of Mangaldai, and cost only the effort of taking down the
tales as they were dictated. Not only the Kacharis, but the other hill tribes of
Assam have doubtless their stores of folk legends which have never been
exploited; and it pleases me to hope that others may find it as pleasant as |
have found it, to collect these fictions of the savage mind over the camp
fire. The text of the stories suggests a problem which it may amuse some
one with better opportunities or more perseverance than myself to solve. It
will be noticed that while the words are for the most part Kachari words, the
syntax is curiously like the Assamese syntax. As an instance of this I have
taken down (see page 1) an accused person’s statement in both Assamese
and Kachari. The Kachari version is, literally, a word-for-word translation
of the Assamese. | can think of no other two languages in which it would be
possible to translate a long statement word for word out of one into the
other and yet be idiomatic. The most characteristic idioms are exactly
reproduced. The Assamese says mor bapay, but tor baper. The Kachari
similarly says Angni dfd, but nangni namfi. The Assamese says e dal lathi;
the Kachari translates gongse lauthi. The Assamese says gai-pelay kalon;
the Kachari khitha-hui-man. And many more instances will occur to any
one with a knowledge of Assamese who reads these stories. Briefly, it may
be said that Kachari, as it is spoken in Darrang, has a vocabulary mostly of
the Bodo type, though it contains many words borrowed from the
Assamese. Its syntax, on the other hand, is nearly identical with the
Assamese, almost the only exception being the use of the agglutinate verb



(see page 26 of Mr. Endle’s Grammar). Even the agglutinate verb is more or
less reproduced in Assamese in the use of such expressions as gai pelay.
Now it is quite possible that the Kacharis, from long association with their
Hindu neighbours, have learnt their syntax, while retaining their own
vocabulary. A more tempting theory is that Assamese and Kachari are both
survivals of the vanished speech of the great Koch race, who, we know,
ruled where Assamese and Kachari are now spoken side by side; that
Assamese has retained the Koch syntax, while it has adopted the Hindu
vocabulary of Bengal; that Kachari has preserved both vocabulary and
syntax. This theory, if it can be defended, would at last give Assamese a
valid claim to be considered a separate tongue, and not a mere dialect of
Bengali. It would also give an explanation of the vexed question of the
origin of the word Kachari. Ari is a common patronymic in the Kachari
speech. As Mr. Gait has noted in his Census Report, the Kacharis have
totemistic clans, calling themselves Bag-arui, sons of the tiger, and so on.
What more simple than that the Koch-arui are the sons of the Koches? So
far, the problem is one of mere guesswork and theory. But there are other
branches of the Bodo tongue in the Tipperah and Géro Hills and in North
Cachar, where men of the Bodo race do not come into contact with
Assamese. Do the same idioms and the same syntax exist there? If not, they
were probably borrowed from Hindu sources. If they do, it seems probable
that these idioms and this syntax have survived not only in them, but in the
Hinduised Assamese.

I had intended to draw up a list of the agglutinate verbs found in this little
collection of stories to supplement that given at page 26 of Mr. Endle’s
Grammar. But anyone interested in the subject will find them for himself in
the stories, and will learn more easily from the context than from any
vocabulary what the precise shades of meaning of the interpolated particles
are. They are a very curious and interesting feature of the language, and are
probably found in richer abundance where the well of Bodo undefiled has
not been contaminated by a mixture with other tongues.

I must not conclude without offering my hearty thanks to the Reverend Mr.
Endle for his advice and help in collecting these stories, and to Samson, my
tutor, who was in truth “the only begetter of these ensuing” fictions. He told



me most of them and corrected all. I have no doubt he has many other
primitive legends, if any one will take the trouble to write them down.

J. D. ANDERSON.

The 21st September 1894.

P.S.—There can be no doubt that the Kachari of Darrang is greatly
influenced by the surrounding Assamese, though, even now, many
Kacharis, and especially women, do not speak Assamese at all. There is an
anecdote among the Kacharis showing the inconveniences of the bilingual
state. A Kachari lad married an Assamese girl, and going to his mother-in-
law’s house was given food. His hospitable mother-in-law cried to him
“Kha! Kha!” so he bound her hand and foot. Then she laughed, seeing that
he supposed her to be talking Kachari. So she said to him (in Kachari) “Za!
Za!” on which he went away. I am afraid the Kachari syntax is borrowed
from Assamese.



KACHARI FOLK-TALES AND RHYMES.

An accused person'’s statement in Assamese and Kachari.

Question.— Tumi ki kaba khuja?

Nang ma bungnu ndmaidang?

Answer— Mangalbar dind may ishkulalai  gaichhilon. ~ Amar parikshdr din haichhile.
Mangalbar dind ang ishkulau thangdangman. Zangni parikha-ni din zadangman.

Mastore  amare  ghar ahibalai du bgjit chuti dile. Gharat 4hi, khai-dai-kari,
Mastora zangfurkhéo na fainu-lagi du bazit chuti hunai. N& faindnai, zaui lungui,
Nandir tdit  paribalai galon. Nandiye mot-kai  beshi pare. Tin bajit may
Nandi-ni-au sulungnu lagi thangnaise. Nandi ang-nukhri suling-si-nu. Tini baziau ang
gaichhilon. Tat derh ghanta  parichhon. Sare chari bajit pari  thakar pard mar
thangnai. Bean ghanta-se-khaise sulungnai. Ghanta brui-khaise sulungbai thanai-au angni
Paramesvari bhanir mat sunilon; “Mahardnir dohai, Kampanir dohai, mar
Paramesvari agui-ni mathu khnanaise; “Maharani-ni dohai, Kampani-ni dohai, angni

garbbhabati baiek chulit dhariba ne pai.” E rakam buli sunate
modom-au thanai agui-ni kheneau homnu mana.” Be baidl bungnai khnanai-au

may ulai dhilon.  Dekhon ji Kuntiye  Gilasiye chulia-chuli-kai pariyachhe,
ang onkhat-bu-naise. Nunaise Kunti-zang Gilasi-zang kheneau hom-lai-nénai goglainanai dang,
aru Paramesvariye o llasiye. Mosai e dalrul anipelai Gilasik  erwai dile,
aru Paramesvari zang Ilasi-zang. Mosaia rul gong-se lananai Gildsikhd sdga-hu-naise,

Kuntik  4gar mari dharichhe. Bam hate  Kuntir = hatat dharichhe, hon hatat rulir
Khhunthikhd hom-khitp-naise. Akhsizang Khunti-ni akhiiau homdang, 4gdd zang rul zang
aghat karichhe Kunti tatkhanat pari gaichhe. Tar sheshe Madhu ahichhe.  Ahi Kuntik

budang  Khhuntid obanu gaglai-ndngnai. Bini unau Madhu fainai. Fainanai Khuntikh6



chulit dharie char marichhe. May galon;  gay pelay kalon:  “Apo e sab
kheneau homnénai stiba-se subanaise. Ang thingnaise; thangnanai khithanaise: “Brai befur
bar anyay katha. He kejanie tomar jiyar, e Kkejanie tomar jiyar. Tomar

hama khorang. Be sane-suabu nangni fisdzu, be sane-sudbu nangni fisdzu. Nangni
jiyar-hatak ji ne mdrild, mor bhani-hatak kio marild? Tomér jiyar-hatak o
fisazu-furkhd zi bua-khuise, angni agui-fur-kh6 manu bunai? Nangni fisazu-fur-khoé bu
maribapua, mor bhanihatak o maéribapud.  Aruran bhangi diba pua.” E
bu-ningauman, angni Agui-fir-khd bu bu-ningauman. Ari nanglai-nai sefai-nangauman.” Erui
buli kawate  mok bukate Bangali-ghusdl marile. He ghusa khai, may jijir-mua
khithanai-au ang-kho zerba-i-au Béangéili-ghusa saunaise. Be sau-zd-nanai ang zingri-mutda
khalon. Tenekwate mar bapair mat sunichhon. Bapay-e kaichhe: “Mor
maunaise. Ereaunu 4ngni A4tdr mathi khnanaise. Afid khithddang: ”Angni

garbha-bati chawalik  ne maribi.” Kawate Mosai  ahile; mor bapaik
modom-au thanai hingzausakh6 dabu.” Khithanai-au-nu Moséia fainaise; angni afakho
emar marichhe. Bapaye bagari parichhe. Tar pichhat Madhue e mar marichhe. Tér
phongse budang. Afa gaglainaise. Bini unau Madhua-bu phongse budang. Bini
pichhat Kamesvar bar bans edal lai dhichhe. Mar manat sandeha hal. Mor bapdy burha
unau Kéamesvar wa gedet gongse labodang. Ang ginaise. Angni afia  brai
manu. E du marate  bapay kapi  achhe. Tenekwate Kémesvare marichhe
mansui. Be phong-ne bu-nai-au-nu af4i4 maubai thddang. Bebaidi-nu Kamesvard fongse
emar. Tenekwate Madhu o edal bans lai  mariba-lai dhichhe. Pranar bhay dekhi,
budang. Bebaidinu Madhu bu wa gongse lananai  bunu  faidang. Thoinu ginanai,
ji thait sangram haichhe, he thait edal bans palon. Mor bapaik mare  buli,
zerau nanglaidangman, beau nii wA-gon gongse man-nai. Angni afikho bugan hannénai,
maio ebar Madhuk marilon.  Murat parichhe, nakét  parichhe, mor gatyad
angbu fongse Madhukhé bunaise. khard-au-su gaglai-khu, na mau-su gaglai-khu, ang khithanu
nai. Tetia Madhu matit pari gaichhe. Mor bapaik may toli laichhon. Tenekwat mor
baia. Obanu Madhua ha-i-au gaglainaise. Angni afikho ang dikhangnaise. Ereauni angni
kakai 4hi paichhe. Kokai-e may-e 4&mar bapaik lai dhichhon, ari Madhudale Madhuk
ada sa fainaise. Adazang 4dngzang zang-ni fakho labonaise, ard Madhuni-frdi Madhukhd
lai gaichhe.

langnaise.



Duimd duisd ni khordang.

Sanui brai burui man. Phare unau
bisur gothai brai-burui zalangba,
buruid zingasinanai brainu
khithanaise “Brai, zangfurha zi
danai fisafur dang, bisur ma zananai
thanggan?” Erui bungba braia mai
hu khamnu lagi Khuberniau
thangnanai, mai sobai bisor aru lai-
megong 1afa megong bifur mani-ni
bigot-zului binanai né-i-au
labonanai sansni sanzat lamaiau hor
thananai, na man-fai-nanai buruinu
khithanaise: “Ang gasenu bigot-
zului 1abobai.” Phare né-i-au san-ne-
su thananai, khet khamnu 14agi sorai
fitha-gundui lananai ha, nainu lagi
thangnaise. Phare gaham ha, détse
nai-ui frabui fatbrui-thing-bu zura
khananai dinnanai né fainaise. Unau
sanseni-khali khodal sekha, bifur-
mani lananai thangnanai hagra
eonanai aru bi hagraturkh6 saunanai
hakho mazang khamnaise. Binifrai,
sanza sanap aru sa khula fatbrui-
thing khulumnénai khona bruithing
phongse phongse zaunaise.

How the rivers were made.

Once upon a time there lived an old
man and an old woman. And when
they were quite old, the old woman
said to her husband “How shall
these our children get food when we
are gone?” So the old man travelled
afar to the great god Kuvera,26 the
god of riches, and, taking from him
seedlings of paddy, pulse, mustard,
and gourds, journeyed for eight days
and so reached his home. And after
staying a couple of days, he set forth
to cultivate, taking dry food with
him. And first he marked out a piece
of rich land by placing boundaries
on all four sides of it, and so came
home. And again he set out another
day with hoe and axe, and cut and
burned the jungle, and cleaned the
soil, and after worshipping on each
side of his field—on the east and on
the west, on the north and on the
south—he struck one blow with his
hoe on each side.



Biaunu ha gasenu mannaise. Phare
baidi baidi mai aru fifang megon-
thaigong boikhdobu funanai hunaise.
Phare haba zapba braia néi-au
thangnanai zirai nanai thanaise.
sanse buruid mai nainu lagi braikho
lugu homnaise. Khintu braia
bungnaise “Lamaiau dui guia.
Nangha dui gang-ba ang maunifrai
hunu?” Theobu bi brai-ni khorang
khnasongalaba embrabra braikho
homnaikhai lang-gnang-naise. Phare
thangui thangui maini ha man-si
man-si zaba, buruiha dui gangnanai
brainu khithaba, braia bungnaise
“Ang nangnti duhti-nu khitha-
dangman, nongga? 1ama-i au guia
hannanai? Theobu angni khorang
huiu. Ereui bungba, buruia
bungnaise. Dini ang dui man-lang-
aba, thoi-si-gan. Nang ang-nu dui
hununanggd.” Phare unau braia
mungbu upai mane zananai, dui
namai-nang-naise. Namaie namaie
fukurimanse nuba, bi buruini
megonkho hi zang khananai be
fukuri-ha-1agi langnaise. Aru braia
bungnaise “Nang be fukuri kho
naialaba dui lang.” Khintu dui
langba-ru maba maba dui ni dau aru
hangsufra birlai-ba, bikho
khnananai, bikh6 nainu lubuinanai
nainaise. Beaunu daufurni gelenai

And when all was ready, the old
man planted his seedlings of various
sorts, and finally went home and
rested. And so, as time went by, the
old woman desired vehemently to
see how the crops were getting on.
But the old man said “There is no
water on the road, and if you grow
athirst, you will get no relief.” But
she persisted and prevailed, and
made her husband take her along.
And as they went, and were now
quite close to her husband’s field,
behold, the old woman began to be
very thirsty. And the old man, being
enraged, cried “What did I tell you?
There is no water, and yet you
would come.” But she, being a
woman, said “If you do not give me
to drink, I shall die. So, water you
must procure as best you can.” So
the old man, seeing no other way,
went to seek for water. And after
long search, seeing a tank, he bound
the old woman’s eyes with a cloth
and dragged her to the water’s edge
and said to her “Drink if you will,
but look not upon the tank.” Now
the ducks and other water fowls
were playing in the water, and were
making a merry noise, clacking and
quacking. And, the old woman,
being curious, like all her sex,
peeped at them. And, seeing them at
their play, she too desired to be



aru rong zalainai nunanai bihabu
brai zang rong zalainu mon zanaise.
Obasu braia khama, buruia agara.
Phare braia buruini khorang lanu
gnang zanaise. Obasu bisurha 4ji-
bu-thaiu khali-bu-thaiu gatha gathai
zanaise. Zaba, bisurkho fisinu
haekhai braia bisurkho buruini
khorangzang Hem-ni hazo6-au
langnanai beaunu fukuri manse
khamnanai baidi baidi na kham-
nanai duiau hogarnanai dinbu-naise.

Phare unau Sri braia suima fudrun
mase lananai, mui sessa aru
khusung namaibaie namaibaie dui
gangsu dangman. Ereau-nu Sri braia
be fukuriau thang-fnang-naise.
Beaunu dui nunanai langnu
namaiba, nafra bikho raidaunaise.
“Afa, nang beni dui langba,
zangfurkh6 gaham khamnanggan.”
Beaunu bi sumai lananai, duikho
langba, nafra bungnaise. “Da nang
zangfurkho Loitho halagi lang.”
Beaunu Sri braia gaigainu lauthi
zang dru-dru bu-bu-ba khith( khith(
dui buhui bunai, aru nafra bu fai-
naise. Bibaidinu duisa zanaise.
Obasu unau nafra Sri brai-nu lao
thaise aru khumra thaise hotaaise.
Phra bikhonu 1abonanai sase
khurma-ni na-i-au hapfaiba binu z6
mikham artu 6ma mase buthatnanai
hunaise. Phare okha naiba Sri braia

happy in her husband’s society, and,
though he was very loth, prevailed
with him. And so in due course
there were born to them many sons
and daughters. And then, in order to
provide for their food, he journeyed
to the Himalayas and digged a great
tank, stocked with many kinds of
fishes.

Now, one day the god Sri, the god
of good luck, came that way with
his white dog, ahunting for deer and
hares and tortoises. And when he
came to the margin of the tank,
behold he was very thirsty. But
when he stooped to drink, the fishes
said to him eagerly that he must
grant them a boon in return for their
water. To which he assented, and
when he had satisfied his thirst, the
fishes said “Take us to the great
river, the Brahmaputra (or Lohit).”
So the god Sri tied them to his staff,
and drew them after him, making
runnels of water. And that is how
the rivers were made. And the fishes
in return gave him a pumpkin and a
gourd. And, taking these with him to
a friend’s house, his friend regaled
him with rice beer and pig’s flesh,
and in the morning he gave his



be khumra-kho bini khurmanu
hunaise. Huba bi khumrakhdo
dankhauba thaka gaza mannanai aru
bati-se kham zahunu lagi oma
buthatnaise. Art oma bikhau2 man-
se dinnaise. Zakhang-ui frabui fainu
namaiba oma bikhaukho Sri brainu
hunaise. Huba aru braia laukhobu
khurmanu hunaise. Bi lau-au darbi
gaza dangman. Khintu be
khorangkho braia mi-thia. Aru bini
khurmaia-bu bi-nu khitha-i-a-
khuise. Unau braia nii-au fainaise.
Art biha né-i-au bini fisizu-kho
zabra zananai thanai nunaise. B1 lao
aru khumra-kho bini khurma-kho
hulangnaikhai bibaidi zabra zanai
aru bini khurmaia-bu be lao aru
khumra-kho lakhmanaikhai zabra
gabrap zananai thanaise. Obasu bini
unau na-fra oza za-thi-nanai bisur-ni
né-i-au thangnanai gadan nai-hui-
nanai3 khithanaise “Nang-sur zusa
mairong aru goe zorase fathui
zorase aru dau mase lananai duisa-i-
zabra gagan.” Besur bibaidi-nu
khamnanai zabra ganaise. Binikhai
da Béréfra duisa duima furkho
khulumu. Zapbai!

friend the pumpkin. But when his
friend cut open the pumpkin, it
contained nothing but pure silver.
So he bade the god Sri stay another
day, and brewed fresh beer and
killed another pig, and when he was
going away gave him a flitch of
bacon to take with him. So the god
Sri gave him also the gourd. But
when he cut open the gourd, it
contained nothing but pure gold.
And so the god Sri journeyed to his
home. And when he got there, he
found that his little daughter was
very ill. And that was because he
had given away the presents which
the fishes had made him. But the
fishes took pity on him, and came to
him in the guise of physicians, and
told him that if he would worship
and do sacrifice on the banks of
rivers, then his daughter would be
healed, which he did. And that is
why we Kacharis worship rivers.
And that 1s all.



Sase olsia gdthd né khorang.

Sase olsia gathd dangman. B1 malai
hali oinanai mai gai zap-ba, obasu bi
mamar dubliau hali oi-hui-dang.
Phare Buthur braia olsia gathakhd
hali oinai nunanai bi thangnu
haekhai, bungnaise. “Helui githa,
nanglai dd ma hali oidang-hui,
buthura mobabanu thangbai. Da mai
gaiba, ma zabau-nu?” Theobu bi
bikho naifina, mosokho bua dhum
dhum dham dham#4 bunanai, natzret
natflet bali oibai thaiu. Unau braia
khonle khonle sungnaikhai gathaa
brap-nanai nai-gedau-nanai bung-
naise “Nanglai mauni brai 1i? Ang
kho hali oinaiau be baidi sungbai
thain? Angha ma zadang, ang su
mithidang.” Beaunu braid bungnaise
“Nongga, lui afa, ang nangkhd
gaham khorang-su khithanu
namaidang!” Beaunu gathaa
bungnaise “Ma khorang dang?
Mamar khitha! Angha hali oinu san
zolangbai!” Obasu braia bungnaise
“Da hali oinanai ma zanu? Buthur
thangbai,” hanba, githda bungnaise
“B1i bobething thangkhu? Mau
thdngkhu nang angnu khithananai
hi. Ang mai gaini manaba, ma
zananai thang-gan?” Obasu braia
bungnaise “Nang aglanu malai zang
luguse hali oindnai mai gaiba

The Story of the Lazy Boy.

There was once a very lazy boy.
And when everybody else had
planted out his paddy, he was only
setting forth to plough. But the old
man of the season,27 seeing him,
said “The season has gone; what are
you ploughing for now? The paddy
is all planted out, and it is late.” But
the boy would not listen to him, and
ploughed sturdily ahead, beating his
cattle soundly as he went. And when
the old man again and again
questioned him, he cried “What sort
of an old man is this? Can he not see
that I am busy? I know very well
what [ am about.” But the old man
said gently “Nay, my son: but it is
for your good that I would speak to
you.” And the boy said “Speak
quickly then, and have done with
it.” And the old man said “My son,
the season is gone, what avails it to
plough now?” And then the boy
cried “Where has it gone? And
when has it gone? And why has it
gone? And how shall I find 1t?” But
the old man of the season said “You
should have ploughed when others
did. The season has gone, and no
man can bring it back.” But the boy
said “I must bring it back, else, how
shall I eat, and how shall I live? Do



hamgauman, dalai buthur-kho sur
nunu hago, aru mabrui bikho laifin-
nu?” Beaunu gathda bungnaise
“Nang khithinanai hunu haba, ang
bikho zeruibabu labonu hagan.”
Hanba, bikho braia bulu haekhai
khithanaise “Nang bething thangui
thaba khara phut-thru-thru brai sase
thokon thunanai dubli gezer gezer
thangnai nugan. Obania nang
bikhont hom. Aru bi zere khith-i-u
nang bebaidinu khamdui” hannanai,
buthur braia thangnaise. Obasu
gathaa hali hogarnanai naiau
fainanai bima buruikhd mamar
kham songnu hunanai, zaui langui
bimanu khithanaise “Ai, nang gabun
fungzani kham songnanai hu, aru,
mairong khothase bunnanai hu. Ang
buthur braikh6 hus-u-lang-nu.
nanggo. “Manathu dini ang hali
oinaiau brai sase fainanai mai
gainaini Buthura thangbai hannanai
khithanai, aru bikho husu langba
mangan, aru bizere khamnu thinu,
bebaidi-nu kham hannéanai
khithalangnai.” Obasu buruia okha
naiba kham songnanai géthakho za-
hu-ui lang-hu-ui mairong khothéase
bunnanai hunanai githakho
hogarnaise. Gathda thangui thangui
zaikhonu lugu manu, bikh-6nu
sungu, bisur bungu: “Buthur
thangbai hannanai mithigd. Bi
mabrui aru bobething thang-khu,
bikho zangfur khithanu haia.”

tell me where it is gone.” And as he
would not let the god go, finally,
losing patience, he said “You go
over there, and you will find an old
man with a snow-white head
ploughing in a field. You get hold of
him and do as he tells you.” So
saying, he made his escape. Then
the lad hastened home to his mother
and bade her cook supper quickly,
and tie him up some rice to take
with him on the morrow, for he was
going to bring back the departed
season for ploughing.

“For” said he “when I was
ploughing today, an old man told me
that the season was gone, and that if
I went after him and pursued him I
would find him, and that I must do
as he would tell me.” So she rose
very early in the morning, and
giving him to eat and drink, set him
on his way. And as he went, he
asked all he met “Can you tell me
where the old man of the season has
gone?” But they said “Every one
knows that the season is gone, but
where it has gone, or why it has
gone, who can say?” At last, when
he was nearly in despair, he saw an
old man ploughing afar off, and
shouted to him “Stay a moment,
father, stay; I want to ask you a
question.” But the old man was
busy, and went his ways. But the lad



Beaunu gathaa gadau-srau zananai
bobething thangan hannanai zerenu
manu erenu dubli gezer gezer thabai
baiba gazanau brai sase nuhotnaise
Nuhotba binu bu-thur zanu nanggo
nungnanai, bi-kho bungnaise “Afa,
ratha! dase rathd! Ang nang-ni-au
manse khorang sungnu namaidang.”
Theobu braia khnasongalaba
thangui thaiu. Gathaa-bu khithu
khithu thangui thangui khitha-langu.
Gabauzang braia nai fafin-nanai
bungnaise “Ma hekhong-hekhong
sur gathalui mauni lui nanglai?”
hannénai sungba gathaa bungnaise
“Afa brai, da brap-lui! ang manse
dukhuau gaglai-nanai, nangni
khathiau faidang.” Hanba, braia
“Mamar khitha mamar khitha ang
thangnu nanggo, angha nda gazan,
hor-th6 hui-gan;” hannaise. Obasu
gathaa khithanaise “Afa ang
nangkhd buthur brai baidi nuiu.
Binikhai nang angkho da buthat.
Malaia boibu mai gaithri-bai ang un
zananai daise bu gainu ha-e khuise.
Binikhai nang dase thang-fafin-ba
angha mai zagan” bungnaikhai,
braia binu khitha-naise “Ang da
faibai, thang fa-finnu hélia, nang
benifrai mamar thangnanai, zese
haiu gathang-gabram hali oinanai
mai gaihuithang.” Obasu gathaa
fainanai zerenu manu, erenu

pursued him and never ceased
calling after him till at last the old
man, losing patience, turned upon
him, and said “What pertinacious
noisy lad is this, who won’t leave
me alone?” But the lad said “Be not
angry, my father, [ am fallen into
great trouble, and it behoves you to
help me.” “Speak quickly, then,”
said the old man. And the boy said
“I take you to be the old man of the
season, and I pray you not to slay
me. All the others have planted out
their paddy, and I have fallen
behind, and have planted nothing.
Therefore, unless you turn back, I
cannot hope to get any harvest.” But
the old man said “It is too late for
me to return. Go you back, and plant
your paddy as best you can.” And so
the lad hastened back and planted
out his seedlings in such heedless
haste as became him. And that’s all!



khothia> khini-kho gai-brop-nanai
dinnaise. Zapbai!

Gdthd mamra ni khordang.

Sanui brai buruiha gétha sase
dangman. Braia géthd uduiba-nu
thoi-lang-naise. Obasu bima buruia
bibai-nanai gathakho bangai fidit-ba
githda bungnaise “Ai, ang da moso
gumnu ha-si-go. Nd-se-au murkhia
hapnu ndmaiu.” Bini bima
bungnaise “Afa fisatlaia, nang ang
thoiago mani dukhu zanu nangga.”
Khintu fisatlaia bini dukhu mon
hualaba sase ni ndiau murkhia
hapnaise. Phare bikhd murkhia-fra
mosod gum-zap-nu hud. Obasu sase
gurkhia braia bikho onnanai gum
zap-hu-naise. Phare gurkhiafra
bikho nunu haia, aru boibu bu-i-u.
Binikhai unau b1 thanu haekhai,
monau dukhu khamnanai, buidakh-
sari langnaise.

Phare thangui thangui bi nama-i-au
Simli Bir kho lugu mannaise. Phare
bikho bungnaise “Dau, nanglai ma
bir lui? Simli bifang fangse mani
ban-bu-dang!” Obanu bi bungnaise;

The seven Champions.

An old man and an old woman had
a son. But the father died while his
son was yet a child, and the mother
brought up her boy by begging from
house to house. When he was big
enough he begged his mother to let
him engage himself as a cowherd.
But she said “As long as I live, |
must not let you undergo any
trouble.” But the gallant boy would
not listen, and went and took service
as a cowherd. But the other cowherd
boys would not let him go out
herding with them, and hated him,
and beat him, in spite of the help of
a good old man who took him into
his house, so, being unable to stay
any longer for grief and vexation, he
went away into foreign lands.

And as he went his ways, he met
Simli Bir, the hero of the simul tree,
and when he saw him he said “Ah!
here is a hero indeed, seeing that
you bear a whole silk-cotton tree on



angnu ma bir, lui, 4da? Zekho bungu
Gila Charan bir, bisu bir!” Oba
gathaa bungnaise, “Bi bira angnu!”
Bungba, oba, “Ang nang zang
thangfagan lui, 4da.” Erui hannanai,
bi zang thangnaise. Bebaidinu
thangui thangui aru Dhop Bir kho
lugu manba, bikho bu bungnaise
“Dau, be lai ma bir lui? Dhop bitang
fangse mani hatsingnu ban-bu-gar-
dang!” Obasu bi bungnaise “Ang-lai
ma bir lui, adafur. Zi Gila Charan
bir bi, su!” Oba Gila Charan
bungnaise, “E gui, bi lai angnu
nangga lui?”” Erui hanba, “O ada,
oba ang-bu nang sur zang
thangfagan,” hannanai bisur zang
thangnaise. Bebaidinu Bisor Bir,
Bandor Bir, Hagor Bir, aru Ot Bir
boi zang bisur sard bir zanaise.
Bebaidinu luguse thangui thangui
sase. Raikho burui-ni nd man-hui-
ba, beaunu kham song-za-nu lagi
sase bir Raikhoni-au ot bainu
thangnaise. Thangba, Raikhd buruia
mansui nunanai zanu lubuinanai
lomza-thi-nanai udunanai thanaise,
aru bi birkhd bungnaise “Abo, angni
khathi-au-nu ot dang, sukhangnanai
langfai!” Hanba, bi fainanai
sukhangdangman. Ereaunu khathiau
thanai hakhorau zunanai
khukhlainaise. Bibaidi-nu gabau
zaba, boibo sase sase thangnanai,
beaunu gaglai-thré-naise. Obasu
Gila Charan bird manse khorang

your shoulder.” But the other replied
“Whom do you call a hero? I am no
hero at all. If you want a real hero,
look out for Gila Charan.” But the
lad said “As for Gila Charan, why, I
am Gila Charan.” On which Simli
Bir got leave to go with him. And as
they went they met Dhop Bir, and to
him they said “You are something
like a hero. Why, you are carrying a
whole dhop tree all by yourself.”
But the other said “My brothers, of
what account am I? The man they
call Gila Charan, he is a hero if you
like.” Then Gila Charan said “But |
am he.” On which Dhop Bir said
“Let me come with you too.”

And, so saying, he too joined the
party. And in like manner they were
joined by other four champions,
namely, Mustard, Monkey, Ocean,
and Fire, six in all, besides Gila
Charan.

And when they had gone some way,
one of them went into the house of a
Rakshashani to beg fire for cooking.
But when the old wretch saw that it
was a man, she desired to devour
him, and to that end lay still,
pretending to be ill, and said to him
in a weak voice “The fire is quite
close to me. Come and blow it up
and when he came close, she gave
him a kick and sent him flying into

"7



zabal nungnanai biau thangnanai,
Raikho buruikh6 nunaise. Obasu bi
Raikho burui kho suba-khrang hot-
naise. Beaunu buruia dukhu
mannanai “Abo, nang angkho da
buthat!” hanba; “Oba angni aguifur
kho dihonnénai hu.” Ereui bungnai-
au-nu burui zakhla gongse labo-
nanai besurkhd hakhor-nifrai
dikhangnaise. Phare unau bi Raikho
buruikhé buthat-naise.

Aru bizang thangui thangui sane

Raikho thanai thauni man-hui-naise.

Man-hui-ba, beaunu simli-Bir-kho
mikham song-nu thin-nanai, bisur
shikar khamnu thangnaise. Phare bi
kham songnanai dinnaise. Khintu
Raikho sanuia fainanai khamkho
zafainaise. Phare bisur fainanai,
“khama huru?”” hannanai bungba “E
adafur, ang mikham songnu
baugarbai lifur, manathu ang guma
mazang mase nunanai bikhd naibai
thadangman.” Khintu Gila Charan
b1 khorangkho mithidangman.
Binikhai b1 thdnanai kham
songnaise. Phare kham zanu lagi
Raikho sanuia fainanai; “Ui gtha!
zangfurnu khama hu lui!” Hanba,
bungnaise “Zangfurnu ukhuinanai

a pit; and, seeing that he did not
come, another champion went on
the same quest and was treated in
like fashion. Then Gila Charan
guessed that something out of the
way had happened, and went there
himself; and, perceiving that the old
woman was a vampire, took her by
the throat and shook her well. But
she cried “Do not kill me, and I will
show you where your friends are.”
Then the old woman got a ladder
and released the two champions
from the pit. Whereupon they killed
her, and went on their way rejoicing.

And presently they came to a place
where Rakshashas dwelt. But, not
knowing this, they left Simli Bir to
cook rice and the rest went hunting.
And when the rice was ready, two
Rakshashas came and gobbled it up,
so when the rest returned, hungry,
for food, Simli Bir said he was very
sorry. He had quite forgotten to
cook, being very busy watching a
beautiful white butterfly. But Gila
Charan at once saw that was only a
pretext. So he bid the rest go, and,
staying behind, himself cooked rice
afresh. On which the two
Rakshashas came up roaring, and
said “Here, my son, hand over that
rice.” “But,” said Gila Charan,
undaunted, “we are hungry



dang, nangsurnu mabrui hugan!”
bungba “Gada-i-au set-ba gakhir
onkhatnai gatha-a-nué zangfurkho
ereui khithaiu nad?” bungba,
sanuikho-bu gddd homnanai Gila
Charana dubli dotse ni gazan
khubui-hot-naise. Obasu bislr
binifrai bekh6 zanu hannanai,
brapnanai harau-hurau hu-su-lai-bu-
naise. Oba bisur-kho-bu dan-that-
naise. Bebaidinu sa-tham-ni-frai
sard-ha-lagi Raikho buthatnanai,
Raikhofurni mikham songnai saré
hanthi hingzau labonéanai, n
khamnanai zabai thanaise. Zapbai!

Sdse phalangi gathani
khordng.’

Sase uduiau-nu bifa thoizanai gatha
dangman. Phare azi azi khali khali
b1 gedet zaba sanse bimani-au
sungnaise “Ai, agla zangfurha afa-i-
a lai ma maunanai zddangman?”’
hanba, bimaia hama sunanai
khithanaise “Namfaia desu desu
falangi khamnanai zadangman. B1
thabla, da zangfra esebu dukhu
zaiaman” hanba, bi bungnaise. “Uh!
oba bi haba-kho ang haia na! Bese
thaka dang, angnu dihonnéanai hu!”

ourselves and have no rice to
spare!” “What!” cried they “shall a
scarcely weaned child speak to us
like this?”” and they ran at him to eat
him. But he seized them by their
necks and threw them a field’s
length. And when they attacked him
afresh, he slew them with his sword.
And in like manner each of the Birs
slew each his Rakshasha, and then
each married a fair Rakshasha girl,
and lived happily ever afterwards.
And that’s all!

The Story of the Merchant’s Son.

There was a lad whose father died
while he was a child. And when, by
slow degrees, he came to man’s
estate, he asked his mother one day
how his father got a living. But she
heaved a long sigh, and at last said
“Your father traded in foreign
countries, my dear; and if he were
alive now, we would not be in such
distress now.” But he said “Ah!
mother, may not I work at the same
trade? Give me all the money there
is, and let me too go trading.” But
his mother said “Nay! my son, do



Hanb4, bimaia bungnaise “Afa nang
bibaidi khamnu nangga. Ang biui
gapui nangnu zahugan. Nang
malaini dekhuau thangnanai
mabruiba thoiba betba ang mabrui
thagan?”” Theobu githa a
khnasongalaba embra-bra bima-ni-
au thaka bina-nai lananai bastu
bainaise, ru nau gongse nadmainanai
lanaise, aru gasenu za zaba, mansui
sanui-su homnanai bima buruikh6
khulumnanai malaini dekhu-au nau
zang thangnaise. Bebaidinu thangui
thangui gami détse dui-gathan-au
naukho khananai, gami gami bastu
phan-hu-naise. Bi gagai nau ne-u.
Bebaidinu thaui thaui beau-nu surba
brai burui sa-nui-ha hangsu gufut
mase dangman. Binu bisurnu dui
latui mikham songui hugra-man.
Bikhonu sanse bi géthda dui ga-
thanau gagaini hangsu-bigur-kho
khunanai din-nanai aru mazang
sikhla-sa zananai duguinai nunaise.
Binifrainu boi hangsu-ni girima
brai-burui-kho on-su-nanai thau aru
bini nau-au zi z1 bastu dang, ozainu
bangai bangai hunu homnaise.
Bibaidinu bastufurkh6 fanui fanui
fan-zap-ba naiau fainai so-nai-khai
b1 brai buruini na-iau thangnanai
thaka zabra hunanai, hangsu kho
biba, brai buruia “Erenu lang”
hannanai bungdangman, khintu bi
fafu-8nang zanu ginanai, brai-ni-

not say that. While I live, even if |
have to beg, you shall not want. And
if you die in strange lands, what is
to become of me?” But her son
would not hearken to her, and,
begging money from her, bought
merchandise, and hired a boat, and
took two men with him; and, after
doing obeisance to his mother, set
forth into strange lands. And at last
he moored his boat at the ghat of a
certain village, and sent his men out
to hawk his goods. But he himself
stayed with the boat. And at that
ghat dwelt an aged couple, who
possessed a white and beautiful
swan which they cherished as their
own child, and fed with their own
food. And one day at midday, when
men were enjoying their siesta, the
merchant lad saw the white swan
remove her swan dress and bathe in
the river, a lovely slim maiden.
Whereupon he began to pay great
regard to the old couple, and gave
them of his store without money.
But as time went by, all his goods
were disposed of, and then he went
to the old people and offered them a
great price for their swan. Nor when
they would give it to him for
nothing would he accept it, seeing
that it were a sin to take a wife as a
gift. So, finally he made them take
much money and went away home,
taking his swan with him. But when



gnang bastu-khai embra-bra thaka
hunanai hangsukho 1abonaise.
Binifrai nau lananai fai-ui faiui nd
man-fai-nanai, azibu thaiu khali-bu
thaiu bi hangsu mansui za-i-e
nunanai, sanfrimbu hamlangnaise.
Bikhonu nunanai bima buruia
malainiau sungbai baiba raubu
mungbu khithdnu haia Khintu
biaunu burui sdse dangman. Biniau
sungba, bi bungnaise “Agui, nang
bikhonu mithiakhui na? Bi falangi
khamnai thangnai-au biha maba
manse zadang. Nang bikho buddi
khamba, mithinu hagan.” Hanba,
bima buruia bungnaise “Khitha-hor-
hai, ai burui, dhorom mangan.”
Hanba, bi khithanaise “Nang sanse
sase sikhlasa 1abonanai nangni
githdni thema nainu thin. Aru thema
naibai thanai-au-nu gapthinanai
sung-thang. “Nang manu sanfrimbu
ham-lang-dang?”” Obanu bi bikho
on-khang-nanai bini monau zi
khorang dang, bi khithagan.”
Hanba, bima bibaidinu khamnaise.
Hingzausa-ia thema nainaiau-nu
gapthinanai gongrai surukhu
surukhu® sungnaise “Ada-1ui, nang-
ha-lai ma zadang? Nang bekho khi-
thaiaba, ang bu kham dui zaia,”
hannaikhai githda hama sunénai,
binu lase lase khithanaise “Ang
falangi khamnu thangnai-i-au da
angni ni-iau zi hangsu gufut mase

he reached home, behold the swan
remained a swan, and the lad was
sore vexed and lost his sleep and his
food, so that his mother was in fear,
and asked sundry of the villagers
what might be the matter.

And, finally, one of them, who was
a wise woman, said to her:
“Something has happened to him
while he was away trading, and now
you must find out what it was. And
the way to do it is this: You must get
a fair girl to comb his hair; and let
her pretend to grieve that he is so ill,
and let her cry into his hair, and to a
fair maiden he will tell what he
would never say to his mother.” So
a girl came and combed his hair, and
wept silently till the tears fell on his
head, and when he asked what ailed
her, said she could not bear to see
him pine away. So at last he told her
of the white swan, which turned
before his very eyes into a lovely
maiden, but that now it remained
ever a white swan, though he was
pining away for very love of her. So
she went and told the mother, and
the mother told the wise woman,
who bade them get the lad to lie
awake till midnight and then the
swan-maiden would arise, and,
assuming her maiden form, would
worship her own country’s gods.
And then he was to leap up



dang, bikhé mansui zanai
nudangman. Khintu bi da baidi-sui-
ui-nu thabai. Binikhai ang erebaidi
zadang.” Thema nai-khangba be
gasenu khorang hingzausaia bini
bima-nu khithanaise. Bekho bimaia
khnananai boi buruinu khitha hui-
naise laiu. Buruiad bikho khnananai
buddi hunaise laiu: “Nang dini boi
hingzausakho labonanai khithananai
hu, bi dini horau udu-lang-thi-nanai
thathang. Hor gezerba hangsua
mansui zananai gagaini
modaifurkho khulumbai thaiu.
Beaunu bi hangsu bigurkh6 zuzai-
mu-au sunanai huba, obania mansui-
i-nu tha-si-gan.” Be buddi hunai-
baidinu bimaia hingzausa-nu
khithanaise, aru hingzausaia bu
gathanu khithananai hunaikhai,
sanse gathda khurui gongseau
kharezang thauzang golainanai
dinnai, aru songor manse dinnaise.
Hor zaba bi udui-thi-lang-nanai
thaba, hangsua horau sikhangnanai
akhaiau athengau modom au-bu
khepthu-bai-dang.10 Theobu bi khet-
khut khama-khuise. Binikhai bi udu-
langmatbai nungnanai, gagaini
hangsu bigur kho lasehai khunanai
dinnanai gagaini modai-fur-kho
mon hunanai khulumbai
thadangman. Ere-au-nu sri-sri
lasehai sikhangnanai boi hangsu
bigurkhd6 thapnehai zuzai-mu-au

suddenly and cast her swan skin on
the hearth and burn it; and then of a
surety she would remain a maiden.
So the lad prepared a basin of oil
and ashes and a yak’s tail, and did as
the wise woman bade. And in the
depth of night, the swan came and
felt him all over with her beak. But
he never stirred a whit. And then,
believing him to be asleep, she
stripped off her swan’s skin slowly,
and prayed aloud to the gods of her
own country. Then the lad got out of
bed very silently, and seizing the
swan’s skin thrust it in the ashes.
And when she smelled the burning
feathers, she cried aloud “Ah! what
have you done? what have you
done?” and fell senseless on the
floor. But he anointed her with the
oil, and fanned her with the yak’s
tail, till presently her great eyes
opened and he saw that she loved
him. And then they lived happily
ever afterwards. And that’s all!



efopnanai dinnaise. Unau bigura
khamnanai manam-khang-ba, bikho
manamnanai mannanai “Angkh6 ma
khamkhu, ma khamkhu?” hannanai,
fatdrap-do gaglainanai khanggrang-
nanai thoi-hap-nanai thanaise.
Obasu gathaa mamar fainanai
khuruini thaukh6 khard-modom-
atheng-akhai-au hunanai, songor
zang sipbai thanaise, aru bibaidinu
sipui sipui thabla, gabau-zang hama
sukhangnaise, aru thang-khang-
naise. Bibaidi-nu mansui zananai,
sanui-zang haba kham-lai-nanai
zabra dinha 1agi fisa fisu zang rozo-
ru-man zalai-bai thanai-se. Zapbai!

Bidd binanaunt khordng.

Sase raza aru rani dangman. Bisur
ha hoaia thoi-gru-naise. Bi thoiba
hingzaud modomau dangman.
Sanne-su thananai hingzausa sase
zanaise. Arti bisurha hoasa bu sase
dangman. Phare san-ne-su thananai,
bisurni bimaia thoinaise. Thoiba
hingzausa ni bidaia bikho gakhir
daunanai fidet-naise. Pha unau bisur
zanu-guie zalangnanai unau gami
gami bibainanai zananaise.
Bibaidinu thabai-ui thabai-ui sase
raza ni na-i-au hap-hui-naise.

Brother and Sister:

A certain king died, and soon after
his death his wife bare him a
daughter, as she had heretofore
borne him a son. And then she too
died. But before she died, she bade
her son “Strike hard, but once
only!” And she committed her
daughter to his care. And, though
they lost their kingdom and were
forced to beg their bread, the brother
was a good brother, and took care of
his sister until they came to a certain
kingdom, the king of which took



Beaunu Razaia onnanai bisurkho
bini na-i-au dinnai.

Be dekhu-au sikhau sa-sni dangman.
Bisurnu razaia ozainu dau, oma,
moso, phareo hunanggd. Be
khorangkhd gatha-mamraia
khnananai, bisur-kh6 danthatnu lagi
raza-ni-au sungnaise. Khintu razaha
bikho thinnu mon guidman. Theobu
bini mon zang-nu thin-naise. Oba
goral mase emfui gongse razaniau
binanai lananai, be sikhaufur-ni
naiau thangnanai goraikhd dapseau
khananai dinnanai, bi emfui lananai
dor-mukhéangau sri sri zombai tha-
naise. Unau be sikhau gedetsina
onkharbuba bikho dan-naise. Aru
boikhobu sase sase bepaidi-nu
dannaise. Khintu boinukhri uduisuia
monau bangai ginanai, lase lase
fainaiau bikhé gahdmui dannu
manakhuise. Beaunu thoi-e-khai b1
bisurni na gongseau bikho stinanai
tala marinanai dinnaise. Manathu
agla bini bimaia bikho zi danba-bu
phongse bua dannu
thinlangdangman. Binikhai bi bikhd
aru dannu haia-khuise. Unau be
khorangkhd razani sigang-au gasenu
khitha-naise. Beaunu razaia
sikhaufurni nakho bisur sanekho
girimd khamnaise. Beaunu bisur
thananai bidaia binanau-kho
khithanaise “Agui, nang be gasent
na gongse gongse-ui nainu lubuiba,

pity on them and kept them in his
own palace.

Now, in that kingdom dwelt seven
thieves, who oppressed the king, so
that he was compelled to send them
fowls, pigs, cattle, and pigeons
every day. And when the brother
heard of this, he begged the king to
let him go and kill the thieves. And
when the king was unwilling to let
him undertake the enterprise, the
brother insisted, and, borrowing a
horse and a sword from the king,
went to the thieves’ house, and there
tied up his horse and waited with
drawn sword at the door. And when
the eldest thief came out, he cut him
down, and so in turn he cut down
each of them. But the youngest of
all was suspicious and came out
cautiously, so that the brother was
not able to kill him at one blow. So,
mindful of his mother’s saying, he
shut him up in one of the thieves’
houses, and put a lock upon the
door. And then he went and told all
that had happened to the king; who,
as a reward made the brother and
sister custodians of the thieves’
houses. And so they went and stayed
there, and the brother said to his
sister “You can go into and examine
all the houses except the one that is
locked.” And the brother was a
mighty hunter. But before he went



nainu hago. Khintu be tala-marinai-
kho nang da kheo.” Bidaia shikar
khamgra-man. Phare shikar khamnu
thangba, bindnaunu sobai zang
mairang zang golainanai, khurui
gongseau hulangnaiman. Bi bikhonu
sanse mani basibai thaidangman.
Unau san-ne-su thananai, bi gasenu
na-fur-kho kheo-e kheo-e nainaise.
Khaise-au moso, khaise-au gorai,
khaise-au dau, bebaidinu nafrimbu
bi nainaise, Khintu bi kheonu hu-i-e
ndkh6 mon khamnanai naialaba
thanu haiakhuise.

“Manathu beaubu ma dang ang
nunu nanggo;” erui hannanai bi
kheonanai naiba, thoi-hang thoi-
hang mansui sase nunaise. Beaunu
bi khulumba, onnanai, bi zi
khithaiu, bikhonu lananai, muli
hunaise. Beaunu san ne su thananai
mansuid gahdm zanaise. Pha
bibaidinu ozainu railainu aru binu
kham dui hunu homnaise. Bebaidinu
thaie thaie bisur khorang zalainaise.
Pha unau bidakho buthatnu lagi
sikhaua, hingzaukh6 buddi hunaise
“Nang dini zobra za-thi-nanai tha,
aru khitha: angnu mosa-gakhir
zahuba, ang gahdm zagan.” Bibaidi-
nu bidanu khithanaise. Bidaia
khnananai hagra-bare-au mosa
namai-lang-naise. Bini khafaluill
mosa bima mase hathai-au moso
begeng nang-phthananai thanai lugu

out a hunting, he mixed pulse and
grain, and, filling a plate with the
mixture, bade his sister separate the
seeds while he was away. And this
occupied her a whole day. And then
she went and examined all the
rooms in the thieves’ houses. And in
some were cattle, and in some
fowls, and in some horses, and so
forth. But her mind was 1ll at ease,
because she might not examine the
house that was locked. “For,” she
said to herself, “if I do not see what
is in that house, I cannot be happy.”
So she went and saw, and there she
found a man half dead with his
wound; and when he besought her,
she pitied him, and fetched him such
medicines as he required of her. So
that at the end of some days he was
healed, and in course of time they
two fell in love with one another.
And the wicked thief began to teach
the girl how she should bring about
the destruction of her brother. And
he bade her, when her brother
returned, to pretend to be ill, and to
say that nothing would cure her save
a drink of tigress’ milk. And when
her brother heard this, he set out in
search of a she-tiger. And, as luck
would have it, he found a she-tiger
with a bone stuck in her teeth. So,
after binding her with a vow, he
extracted the bone from her teeth,
and then he told her what he



man-naise. Beaunu mosakho6 sumai
lahuinanai hathai-nifrai begeng-kho
dihonnaise. Unau bl mosani gakhir-
ni khorang khithanaikhai bi gaigai
ni gakhir aru fisad bu mase hunaise.
Bekho labonanai binanaunu
hufainaise. Phare okha naiba,
sikhaud, bi hingzaukh6 sungnaise.
“Nangnu mosa gakhir hufai-nu na?”
B1i khithanaise, gakhir aru bini fisa
bu mase adaia labodang.” Biau bi
hama man-naise. Aru sanse fukuri
manse-ni dui labonu khithanai. Bi
fukuri-ni duikh6 1aboba mansuia
thoiu. Beaunu bindnaua bidanu
khithanaise, “Nang be fukuri-ni dui
angnu labonanai huba, ang gaham
zagan Bebaidinu bidaia gorai mase
emfui gongse suima mase aru mosa-
fisa-kho bu lananai thangnaise.
Thangui thangui bongfang gedet
fangse man-huinanai, be bongfang
singau-nu bi zirainanai dang.
Ereaunu zibau gedet mase bi
bongfangau mannanai gakhulang-
dang, nunanai, bikhé emfui zang
dan-so-naise. Aru dise thananai, aru
mase zibal bibaidinu gakhulangnai-
au bikho-bu dannaise. Bibaidinu bi
beaunu dang, obanu dau gedet mase
be bongfangau birbunanai fisa-fur-
nu adhar huba, fisafra zaiakhuise.
Oba bima bungnaise; “nangfur dini
manu adhar zaia?” Oba fisafra
khithanaise “Bongfang singau
thanai mansuikho nang on-ba,

required. So she gave him of her
milk, and also one of her whelps.
And then he returned home. And at
dawn the thief asked the sister “Did
he bring you the tigress’s milk?”
And she replied “That he did, and
he brought a tiger’s whelp also.” On
which the thief was much
discomfited. Then he bade her ask
her brother fetch some water from a
certain tank, well knowing that to
fetch water from that tank, was
certain death. On which she said to
her brother “If you can only get me
water from that tank, I shall
certainly be well.” So the brother
took his horse and a sword, and a
hound, and also the tiger’s whelp,
and set out. And on the way he came
to a great tree and stopped to rest in
the shade; and while he was resting,
a huge snake came and began
climbing up the tree. And, seeing it,
the brother cut the snake in two with
his sword; and when a second snake
came, he slew that, too. And while
he was still resting, a bird came
flying to the tree with food for her
nestlings. But they refused to eat.
And when their mother asked them
why they would not eat, they said
“Unless you take pity on the man
who is resting under the tree, we
cannot eat.” So the mother bird
promised; and, having fed her
nestlings, flew down to the brother



zangfur adhar zagan.” Hanba,
bimaia “ongan” hannanai sumai
lanaise. Fisafra adhar zakhangui-fra-
bui, bimaia mansui-kho stung-naise
“Nangkhd ma nanggd?” Sungba, bi
khithanaise “Angnu bi fukuri-ni dui
nanggo.” Be daua fukuri-ni khorang
boikhd-bu mithinanai binu
khithananai hunanai bikho be fukuri
khathiau dinhuinaise. Be fukuri
khathiau-nu fukuri-ni girima
khunguri!? sase dangman. Gatha
mamraia bini na-i-au hapnanai
khungari zang gasenu khorang-
bathra zalai-naise. Oba khunguria
“Nang-ni khorang-kho ang
boikhobu mithi-bai. Nang angkhd
haba kham. Be fukuri-ni duikho
nang lang-nu haia: thoigan. Aru
nang-khoé buthat-nu lagi-su nangni
nang-nanaud, upai khamdang. Nang
zi mansui dan thara-1aba dindang-
man; b1 sikhaua-nu be gasenu
khorang khamdang.” Erti han-nanai
bisur sanebu failainaise, aru bini
binanau aru sikhaukh6 dan-that-
naise. Danthat-nanai, bisur sdnezang
beaunu girima zananai thanaise.
Zapbai!

Embu Bongld ni Khordng.13

and asked him what he desired. And
he said that he desired water from a
certain tank. But the bird knew all
about the properties of the tank, and
told the brother. Now, near the tank
dwelt a maiden, the guardian of the
tank; and he entered into her house,
and told her his heart’s desire. But
she said to him “You must not go
near the tank, for you will die. You
must marry me. And as for your
sister, she has disobeyed your word,
and has married the thief you nearly
killed, and their desire is only to be
rid of you.” So they two were
married, and, going to the thief’s
house, slew the thief and the wicked
sister. And then they lived happily
ever afterwards. And that’s all!

The Story of the Toad.13



Brai burui sanui dangman. Bisurha
zanu lungnu guidman. Binthai sen-
khokha sananai, zi na manu,

bizangnu mai slaildnai mikham zaiu.

senau na masebu nangalaba, embu
bongla gaza senau thip nanganai
thadang. Obasu braia daula gesipba
salinu thangnanai, sen nai-huinaise,
aru sen kho dikhangnanai ilit
mannaikhai rong zananai, mamar
biban khananai, na-ha-lagi bat-zret-
bat-thet ban-bu-naise. Art burui-
kho phuza-nanai bungnaise “Burui,
burui, ma dabu uthia-lui? San-
zéabai!” Hannanai, phuzaba buruia
mamar sikhangnénai ot sunanai
sine-zang ot sailainaise. Aru braia
bungnaise “Zangfurha dini khaphal
gaham! Senau na thip-bungnanai
thadang!” Obasu buruid bungnaise
“Huru, huru! nai-ni, labonai!”
hanba, braia mamar khithifainaise.
Aru brai burtia sintizang orau
gahamui nainanai nunaise gasenu
embubongla gaza. Obasu buruia
braikh6 bungnaise “Dini nangha
khaphala gaham zadang! Ga-
hamuinu kham manzasigan!”
hannanai bungba braia senkhd
dakhanaise, aru buruikh6 buthatnu
thin-ba, buruia gon gongse lananai
tha tha bu-that-hu-lang-naise.
Emphare buthat-zap-ba mase atheng
bainanai thoiframnanai burui-ni
khamflai singau thidangman. Unau

There was an aged couple, who
were very poor. But they had a fish
trap, which they set at night; and the
fish they caught they exchanged for
rice. And one night it happened that
no fish got into the trap, but only
toads, so that the trap was brimfull.
And at early dawn, when the cock
crowed, the old man came, and
finding the trap very heavy was
rejoiced, and hoisting it on to his
back waddled away. And when he
got home he woke up his wife,
crying “Old woman, old woman, not
up yet? The day has dawned.” So
the old woman jumped up, and blew
up the fire, and the old couple
squatted over it, warming
themselves. And the old man said
“We are in luck to-day! The trap is
brimfull.” Then the old woman said
“Let’s see, let’s see.” So the old man
tumbled out the contents of the trap,
and, behold, they were all toads. So
the old woman said “We are in luck
to-day! We shall have lots to eat to-
day!” And the old man bid her kill
the toads without further words.
And the old woman, taking her
stick, ran about after the toads and
slew them one by one. But one
alone, half dead with fear, crawled
under the old woman’s stool. But
the rest she skinned and cleaned.
Then, removing the stool, the old
man saw the survivor, and said to



gasenu embu-fur-kho sai-khang-
nanai, brai buruia binifrai uthiba aru
khamflai dikhangba, be thoiframnai
embukho nunanai, braia, “Burui,
mase embu thabai, buthat! buthat!”
Hanb4, embua rai-dau-naise “Afa
lui ang-kho da buthat: ang nangnu
hali oinanai, khodal zaunanai, mai
gainanai hugan.” Obasu braia bung-
naise: “Mobathu embu-bonglaia
haba maunanai hunai nudang-lui?
Nang haba maunanai hunaia gakha!
Buthatzanu ginanai nang bekhonu
khithadang.” Bungba, embu
bonglaia gahamui khulum-bai-nai-
khai, aru sumai la-nai-khai, braia
buruid onnanai bikho butharalaba
na-i-au dinnaise. Obasu ajibu thaiu
kalibuthait duilang buthur saba,
embu-bonglaia nangal lananai du-
bliau hali oinu thingnaise. Aru bi
nangal-mothiau ga-khu-nanai hali
oibai thaba, bini dubli thing surba
raja sase hathi gananai fainai nuba
embubongla raihotnaise “Helui,
helui, nang mauni mansui 1i? Ang
ni ali-fur-kho gaphle-gasi
khamdang!” Hanba razaia, “Ang
kho bebaidi rainaia sur?” Hannanai,
mansui hotba, safra singau
hakhméananai thaiu. Binikhai
mansuid nunu haekhai thang-pha-
phinse. Bebaidinu khonle khonle
raiu, khon-frimbu bikho nunu
haekhai razaia mos6khonu lanu
thinnanai ni-ha-l1agi langnaise.

the old woman “There is one left;
kill that, too!” But the toad called
out “Ah! father, do not kill me. I
will plough for you, and hoe for
you, and plant out paddy for you
But the old man replied “How shall
a toad do all these things? Your
ploughing and hoeing would be a
bitter business! You only want to get
off being killed.” But he pleaded so
sore, and begged so hard, that they
took pity on him and let him stay in
their house. And so the days went
by till the rainy season came round,
and the toad went off to plough in
the field. And as he was sitting on
the handle of the plough urging on
his cattle, a king came by that way
riding on his elephant, and the toad
called out to him “What fellow is
that? You are knocking down all the
balks of my field!” To which the
king replied “Who dares speak to
me thus,” and sent men to fetch him.
But he hid behind a clod, so that
they could not find him. And when
he continued to abuse them without
their finding him, the king bade
them take away the plough cattle to
his house. And the toad, followed
secretly behind, and, hiding himself
in the thatch of the cowshed, began
to abuse the king afresh. And the
king searched for him in vain; and at
last ordered the cowshed to be
pulled down and the cattle to be put

'7’



Obasu b1 bu khithu khithu
thangnanai gogra ni né saiau thurui
singau hapsu-nanai thananai raja
kho baidi baidi raibai tha-sunaise.
nuekhai brapnanai gograkhonu
sefainu thinnaise. Khintu bi binifrai
thangkhmananai saura ni sa-i-au
thananai aru rainaise Bebaidinu
gasenu na sephainu gnang
zanaikhai, razaia unau ginanai bikho
gahamui sungnaise, “Helui afa,
nanglai modai na mansui? Ang
nangkhd mungbu khamlia.” Hanba,
bi bungnaise “Ang modai nungga,
mansui-si. Ari nang dngni mosa
labonai-khai ang nangkho raidang.
Aru nang da nangni phisazikho ang
zang haba khamnanai hugan
hannanai sumai 1214 gd mani, ang
nangkhd bebaidinu nue zananai
raibai thagan.” Hanba, razaia sumai
lanangnaise. Obania bi nanifrai
onkhatnaise. Onkhatba razaia sumai
lanaikhai, aru maba modai-fur zanu
hagd nungnanai, haba khamnanai
hunaise, aru dola, hathi, gorai ga-
khu-hu-lainanai nédhalagi hotba aru
brai buruini nd khathi man-fai-ba,
brai buruia ginanai, na-nifrai
khatlangdang-man. Bikh6 embu-
bongla fisatlaia nunanai “Ginu
nangga” hannanai, mansui hotninai
labo-finnaise. Obasu brai burui
fisatla aru bihamzu boibu z4 zananai
rong za-lainanai mansui furkho

elsewhere. And the toad went and
hid there, too, and abused the king
again. Finally, the king was
frightened and called to him: “Oh!
father, are you god or mortal? And
what harm have I done you?” And
he said “I am mortal of a sooth. And
I abuse you because you have
carried off my cattle. And if you do
not give me your daughter in
marriage, I shall remain invisible
and abuse you daily.” So the king
swore that the toad should have his
daughter, and the toad came forth.
And the king, for his oath’s sake,
and lest the toad should be in some
sort a god, gave him his daughter,
and sent him home with a sedan-
chair and elephants and horses. And
when he got near his home, the old
man and old woman ran clean away.
But the toad, their adopted son,
seeing their terror, bade them not be
afraid, and sent men after them to
fetch them. And then they sat down
with their son-in-law and daughter-
in-law and feasted the men who had
come with them. And one day the
girl, finding her husband very
loathsome to look upon, told him to
take a bath. “But,” said her husband,
“what is the good of my taking a
bath? [ am a frog and always
bathing.” But his wife replied “I
know very well that you live in cold
water. But I want to get rid of those



kham-dui zahunai lunghunaise.
Bebaidinu thaui dang, sanse
bihamzua embu-bongla-kho nainu
bananai embu-bongla-kho duguinu
thinnaise. Embu bonglaia bungnaise
“Ang udui-ni-frai dui-au-nu thaiu.
Da duguiba angha ma zanu?”” Obasu
hingzaua bungnaise “Nang dui
gusu-au thanai-kh6 ang mithidang.
Khintu nangni bikhong-ni gadi-mala
nunanai-su ang nangkhd thukuinu
namaidang,” hanba, embu bonglaia
manthi zanaise. Zaba dui glopglop
phiidung-nanai hodkho linghotnaise.
“Mamar faidu! Ang thukuinu
nanggo.” B1 mamar fainanai,
sungba; “Nang agla duiau bat-sum
hugan,” hanba, bi biau bat-sum-
nanai khang-grang-nanai thoinanai
thanaise. Zapbai!

Mui aru daukha danda ni

khordng.

Bisur sane zang aglanifrai fisikhi
man. Aru bisur bongfang fangseau
ozainu luguse thanaiman. Phare
sanse muikho sel masead nunanai
bikh6 gufiing aru zanu lagi gaham
nunanai sela raidaunaise “Helui

nasty protuberances on your back,
and want to bathe you.” So, finally,
her husband agreed. So she heated
some water to boiling, and called
out “Come quick, I must bathe
you!” And when the toad came, and
asked what he was to do, she said
“You jump straight in, and I will
bathe you afterwards.” So he
jumped in, and, turning over on his
back, died. And that’s all!

The Story of the Doe and the
Raven.

The doe and the raven were great
friends, and lived together in the
shade of the same tree. And one day
a jackal, seeing the doe, and finding
her to be fat and good to eat, said to
her “Oh friend, what are you doing



khurma! Nang beau ma namaidang?
Ang nang kho nunanai on-sudang
aru nangha khusi dangba, ang nang-
zang khurma khamgan.” Beaunu
muia bungnaise: “Nangzang
angzang mabrui khurma zanu hago?
Nang angni hothru. Nang angkho
manb4, nang angkho zagd. Ang
nangni bidot.” Be khorang
khnananai sela monau dukhu
mannanai bungnaise “Nang zi
khorang khithadang, gasenu
nunggd. Aru binikhai 4ngha raubd
guilia, thoithro-bai. Binikhai ang da
monau guninanai gokhainil4 haran
labai. Arti nang boidi raunibu
mungbu khame, omazang khurma
khamnu mon zadang. Nang angkhdo
beau mungbu da bung.” Be
khorang-au-nu muid manthi zanaise.
Oba bisur sane zang bongfang
guriau thang-lai-naise. Beaunu
daukha-danda-i-a sel-kh6 nunanai,
bikho6 agar-nu lagi muinu zabranu
gaham khorang khithadangman.
Khintu be khorang-kh6 muia khna-
song-hia-khai, daukha dandaia
sakhthar manse khithanaise: “Sane
fisikhi dangman-nu. Bisur sane zang
khorang khalainaise zi “Zangfur
zebu dukhuau garlainu nangga.”
Phare sanse bisur mauba thangnaiau
hagra gezer gezer thangdangman.
Beaunu 1ama gezerau mafur mase
lugu man-naise. Pha bisur sanui ni

there? I am charmed to see you, and,
if you permit, would like to swear
eternal friendship.” But the doe said
“How can there be friendship
between the likes of us? we are
sworn foes. If you get hold of me,
you will eat me. I am your food.”
But the jackal, on hearing this,
pretended to be mightily grieved,
and said “What you observe is true
enough, and that is just why all my
family are dead and I alone am left.
And, considering these things, I, for
my part, am turned Hindu, eat no
flesh, and have vowed friendship to
all animals. So you need be in no
fear of me.” To which the doe
attached implicit credence, and so
they two walked together under the
trees. But the raven came up and
said all he could to induce the doe to
abandon the fellowship of the
jackal. But, as he could not prevail
with her, he told her the following
story: “Once upon a time there were
two friends. And they vowed that if
ever they fell into danger, they
should on no account leave one
another. And one day they were
going through the jungle together,
when they met a bear. Now, one of
them could climb trees, and the
other could not. And when the bear
pursued them, the one scrambled up
into the first tree he met. But the
other, not knowing what else to do,



gezerau sase bongfang gakhunu
hagoman, sase haiaman. Zebla
mafura hu-su-bu-dang, sase
khatnanai bongfangau
gakhuhuinaise. Sased mungbd upai
mane zananai haiau khuglupnanai,
hang laiaba thanaise. Unau mafura
fainanai bikh6 manam-su-nanai
hang guie nunanai, garlangnaise.
Pha bongfangni mansuia sungnaise
“Helui sikhi, nangkh6 mafura
manam-su-nanai ma khithanai?”
Beaunu b1 bungnaise “Bebaidi
mansui-zang nang khurma da
kham,” erui hannanai bungnai.”
Daukha danda bungnaise “Besur
sanui-ni baidi nang-ha-bu zanu
hagd. Theobu muia bini khorang
kho laiakhuise. Phare azi-bu-dang
kali-bu-dang sanse sela phan
nunanai muikho bi thauni-ha lagi
bikh6 phanau khukhlainaise. Phare
b1 phan-ni deoling-kho ot-sonu
thinba-bu, otnii mana hannanai
otsoakhuise. Unau daukhaia bisurni
khorangkhd mithinanai namai-lang-
nanai muikhd phanau nangnanai
thanai nunaise. Nuba, bikhé gaham
khamnu lage upai khamnaise. Phare,
okha naise naise zddangman,
ereaunu bi bungnaise “Sikhi nung
uduikhd dukhrang hunanai hang
laialaba tha. Aru ang gip-ba, nang
khat. Be upai-au goaba, aru guilia-
se.” B1 khithanai-baidi-nu muia
khamnanai dang. Ereau-nu phan-ni

lay on the ground, and, pretending
to be dead, held his breath. And the
bear, coming and sniffing at him,
and finding him apparently dead,
left him. Then his friend, shouting
to him from the tree, said “What
was it that the bear whispered to
you?” And he replied “The bear said
to me ‘never make friends with men
like that fellow in the tree.”” “And
so,” said the raven, “will it be with
you and your friend the jackal.” For
all that, the doe refused to listen,
and after some days the jackal,
when walking out with the doe,
spied a snare, and thrust her into it.
And when she bade him bite the
cords and loose her, he reminded
her of his vows and of the fact that
the cords were of hide. Then the
raven, after long searching, came up
and found the doe in the toils, and
set to work to devise a remedy. And
when the day was dawning he said
to the doe ““You swell out your belly,
and hold your breath, and when I
give the word, run for your life.”
Presently, the owner of the snare
came up, spear in hand, and, seeing
his quarry seemingly dead, loosed
her bonds. Upon which the raven
cawed loudly, and the doe, jumping
up, ran for her life. But the hunter,
seizing his spear, threw it after her.
And the spear missed the doe, and



girimai fainanai mui-kho thoinai
mon khamnanai, zongkh6 haiau
thunanai dinnanai phanni deoling
kho kheonénai faham-dang-man.
Ereau-nu daukhaia gapnanai huba,
muia sikhangnanai dophong khatba,
mansuia zongkho 1ananai, khubui
hot-naise: khintu muini modomau
nangalaba selni modomau nang-hui-
naise. Beaunu sela thoinaise.
Zapbai!

Brai sase ni khorang.

Sase brai dangman. Bi san-se
hagraiau thathi dan-nu thangba,
mosa mase sugumnai khnanaise.
Aru obanu bini khathi ni frai dau
mase bir-lang-ba, braia gikhrong-
nanai bung-nise “Ang nangkhd
manba, khuguban phurungauman.”
Bi be khorang-kh6-nu bungui
thadang, mosa khnananai “Be braia
ma khithadang? Ang bekho mithinu
nangbai, aru bekho ang za-lia-bu.
Erui nungnanai braikhd mathu!s
hunaise “Helui brai, nanglai
mathul6 khithddang?” Theobu braia
khnasongalaba bi khorangkhonu
bungu aru thathi danu. Obasu
mosaia khathi-ase-au fainanai, brai-

pierced the wicked jackal, who died.
And that’s all!

The Old Man and the Tiger.

There was once an old man, who,
when he was cutting reeds for his
fence in the jungle, heard a tiger
growling close to him; and it
happened that at that moment a bird
also flew away. On which the old
man, though he was in truth very
frightened, called after the bird “Ah!
if you had only stopped, I would
have taught you the secret of the
ghughu ban.” And this saying he
kept on repeating, so that the tiger
said to himself “What is it that the
old man is saying? I must get him to
tell me; and in that case I won’t
even eat him.” So he called to the
old man. “Look here, old man, what
is that about the ghughu ban?” But



kho bungnaise “Nang ma khorang
bungdang, angnu khithaiaba ang
nangkho zagan.” Ereui hanba brai
ginanai “Nang gabun angni naiau
thang. Oba ang nang-nu khithagan.”
Hanba, bi thangnaise. Okha naiba,
mosaiad sungui sungui brai-ni ndiau
phungaunu okhar fainaise. Phare
braid nunanai “Apa, nang mau-nu
thangnu 1ui” hanba “Ang burobu
thanga. Nang-ni-au-su mia-ni
khorang sulungnu faidang. Obasu
braia bungnaise “Ang nang hat-
sing-ba be khorang-kho khithanu
haia. Ari ma-ne-su lai-bau.” Ereui
bungba, bi thangnanai mane
matham bizang labonaise. Obasu
braid mai dangri set-lai-au
dihonnaise. Dihonnéanai bi ghai
mithinai mosdkhd uthumai
khamnéanai moso6furkhd khananai
mai-maran hunaise. Huba, boi
uthumai zanai mosaia bungnaise
“Ab0, ang-ha khérd megem-su
dang.” Pha braia khithanaise; “ra-
dase, abo, ra tha, danu zasisu,”
hannanai, hu-ui thanaise. Phare
unau mosaia khird megemnanai
gaglai-su-nanai thaba, phansan
gnang lauthi lananai gahamui
thunanai hunaise. Oba mosaia
“Abd! angkhd ma khamu? Ang dini
thoisigan!” Hanba, braia bungnaise
“Nang mia ghuguban sulungnu
namaidangman bebaidi dukhu zanu
haiaba, ang nangkh6 mabrui

the old man, answering not a word,
kept on chopping his reeds. Then
the tiger crept up quite close to him,
and said to the old man “If you
don’t tell me what you are talking
about, I will eat you!” But the old
man, for all his fear, only said “You
come to my house tomorrow, and I
will tell you.” Very early the next
morning the tiger asked his way to
the old man’s house, and when he
got there, it being still early
morning, the old man said “And
what may your honour be pleased to
want?”” And the tiger replied “I want
to know what you were talking
about yesterday.” But the old man
replied “I cannot possibly teach you
alone. You had better go and get two
or three other tigers.” And so the
tiger went away and returned with
two or three of his brethren. In the
meanwhile the old man had spread
his unthreshed paddy in the yard.
And, putting his earliest
acquaintance first, he tied all the
tigers to the post, round which the
cattle revolve when they are
treading out the grain, and set them
to work to tread.

But the one in the middle, who was
unaccustomed to such labour, cried
out in a piteous voice that his head

ached, and that he was getting very
giddy. But the old man said “Wait a



furungan?”” Hannanai, aru thu-
khrang thusi khamse. Obasu mosaia
bungnaise “Ang dukhu zadang, be
nunggo; nangni khorang kho ang
mithidkhui.” Hanba, braia bungnaise
“Bikhonu ghughuban hannéanai
bungu.” Obanu mosa bungnaise
“Ang mithibai, zang-furkho hogar
du!” Braia bungnaise “R4, aru
bangai mithi-zap-si-gan.” Hannanai,
aru hunaise. Unau mosaia brai-kho
khulum-bai-ni homnaise. Phare
maia gaba bisur-kho hogar-hot-
naise. Hogar-slap-nu manalaba,
uthumai aru bisurbu khatlangnaise.
Khat langba, mengnanai, bistr
dapse au boibo za zananai
zirainaise. Obanu bisur boi
didungkhd nunanai brainu hunulagi
railainaise “Be didungkho huaba, bi
mobaba zang-fur-kho sinai
mangan.” Bungnanai, bibu bungu
“nangthang.” Braini sinnainai
mosaia thang-nang-naise.

Obasu bi thurthur burbur ginanai
thangdang, aru brai-ni nd man-hui-
nanai, brainu didung-kho zasil”
hub4, braia bungnaise: “Manéabai;
ang udubai. Ang onkhatlia. Inzur-
goblong-thing hot.” Han-ba, mosaia
lanzaia zang didung-kho hotnaise.
Obanu, braia sekha lananai
lanzaikho dan-so-naise. Beaunu
mosaia gap-khrau gapsi khatlangba,
braia bungnaise “Aru angha sase

bit, my friend; you haven’t learned
yet.” And when the tiger
complained again, the old man
fetched his goad and pricked him
sore, so that, giddy and stumbling,
he had to go round and round, and
when the tiger said “I shall die at
this rate,” the old man replied “You
wanted to learn the ghughu ban
yesterday, and unless you endure
this trouble, you cannot possibly
learn;” and, so saying, pricked him
the more cruelly. Finally, the tiger
said “If so be, I must be in pain, |
must be. But I don’t see what it is
all about.” Then the old man replied
“This is precisely what they called
the ghughu ban.” Then the tiger said
“I see, I see, now let us go. We have
learned our lesson.” But the old man
said “Wait a bit, the paddy is nearly
trodden out,” and would not stop
pricking the tigers for all their
entreaties. And when the paddy was
all threshed, the old man began
untying their bonds. But before he
had finished, the tigers were in such
pain that they tore the rope out of
his hands and ran away. When they
stopped to rest, they saw the old
man’s rope, and said to one another
“If we do not give the old man his
rope again, we shall get into further
trouble.” So, after much debate, the
first tiger was deputed to take it
back.



agui sing-sing hu-siu-lang-dang!
Nang khatnanai mau-thu gonu?” Be
bibaidinu kharui kharui naifinnanai
raukhobu nuekhai, zirainaise, aru
khankhrai gurungau dui nunénai,
khanda 1anzai-kho sunénai zanaise.
Phare khankhraia onkhéatranai
lanzaiau khepnaise. Obania mosaia
“Goma gomanu braini bighia fai-
mat-dang;” hannanai, binifrai khibu
khisat khatlangnaise. Obasu zesenu
kharu khankhraia gaglaigan

nungnanai, gahamui khep-sin-langu.

Bebaidinu kharui khartui mosaia
thoiframnai zanaise. Unau
bongfang-fur-au nangnanai agarba,
obasu mosaia gaham zanaise, aru
brai-bi-gui-kho thangbai nunénai,
kham dui zanaise. Zapbai!

So back he went, trembling with
fear in every limb, and, getting close
to the old man’s house, offered him
his rope. But the old man said “It is
night, and I am in bed. I can’t come
out. Put the rope in at the window.”
So the tiger put it on his tail and
thrust it in at the window. But the
old man had his knife ready and cut
the tiger’s tail off. On which the
tiger once more fled, howling with
pain. But the old man shouted after
him ““You may run as far as you
like, but my brother is after you, and
will catch you.” On which the tiger
ran faster than ever. At last,
however, he stopped to rest near a
cool pool of water, and, not seeing
the old man’s brother, dipped the
wounded stump of his tail into the
pool for refreshment. But a crab,
which dwelt in that pool, nipped the
stump of his tail; and the tiger
crying “The old man’s brother has
caught me!” again fled through the
jungle, and it was not till the crab
was knocked off against the trees
that he at last rested. And that’s all!



Mase sessa aru mukhra zang fisikhi
man. Bisur sanui zang ozainu luguse
thaiu, luguse zaiu, aru luguse
thabaibaiu. Obasu sanse sase
Darrangarui mansui goe thalit
lananai, alasi zanu thangnai namau
ligu mannanai, bisur railainaise “Be
mansui-ni goe thalit-fur-kho zanu
lagi zangfur buddi manse khamnu
nanggo,” hannanai, sessa-kho
namau-nu thanu thinnanai mukhraia
hagra-iau hakhmanai thanaise.
Phére mansuia manfaiba, sessakho
nunanai, biban dinnanai, husunaise.
Husuba, mukhraia hagranifrai
mamar onkhatnanai thalitfurkho
lananai bongfangau ga-khu-hui-
naise. Aru “sessa-faigan” hannénai,
thalit goe-furkh6 mamar za-gru-
naise. Aru thalit bigur bua sessanu
dinnaise.

Emphare unau sessakhd mansuia
homnu haiadkhuise aru unau naiau
thang-pha-phin-naise. Obasu sessaia
gabzri-ui gabzri-ui thangnanai,
fisikhikho ligu man-hui-nanai, gur
thalit biba, thalit bigur bua hunaise.
Binikhai sessaia brapnanai “Bekho
bangai dukhu hugan,” monau

The Tale of the Monkey and the
Hare.

A monkey and a hare were great
friends. They lived together, ate
together, and walked about together.
One day they saw a man from
Darrang going to a feast and bearing
plantains and betel-nuts, and they
said to one another that they must
contrive some plan to get hold of his
load. So the monkey sent the hare to
wait on the road, but himself hid in
the jungle. And when the man came
up and saw the hare sitting on the
road, he put down his load, and ran
after him. No sooner had he done
so, than the monkey came and
carried off the plantains and betel-
nuts into a tree, and, for fear the
hare should return, ate them all up
in a great hurry, keeping only the
skins of the plantains for his friend.

But when the man found that he
could not catch the hare, he gave up
the chase, and went home
disconsolate; and so the hare went
back, searching for his friend, and
shouting his name. But when he
found him and demanded his share
of the spoil, the monkey offered



nungnanai, thasobare singau
thahunaise. Unau mukhraia
bongfangnifrai onkhatnanai: “Sikhi
lui! sikhi lui! hanui hanui gabzri
gabzri thangba, sessaia brapnanai
bungnaise “Mathu sikhi-sikhi lui!
Ang beaunu razani khuser ne-fai-
dang. Nangnu angkhd manu
nanggo6?” Obasu mukhraid nu-
zahuinanai bungnaise “He sikhi!
khuserkho angnu thése u, hera! Bese
gathau ang za-nai-ni;” hanba, sessa
bungnaise; “Ang nang-nu hunu haia.
Raza khnaba angkhd bugan.”
Theobu bi embra-bra-binaikhai “Za
lui za, ang nangzang ha-1ia”
hannanai, zanu hunaise. Phare bi
zananai, salaiau manba “Sikhi ang
thoinaise” hannanai, babrapbaiba,
sessa bungnaise “Nang gagainu
dukhu mandang. Ang da nangkho
ma khamgan?” hannénai, bere jatha
ni baha singau tha-hui-naise.
Mukhra bu un un gabzrinanai
thangnanai aru nu-za-hui-nai-sui-

herd” bungba, sessa khithanaise
“ang raza ni zatha nedang” hanba
“Sikhi, 4ngnu bangai damnai-nu hu,
hera!” Sessaia bungnaise “Uh ang
haia, hera; raza khnaba angkho
buthatgan,” bungba bu, embrabra
“Ang lasui-su damgan, hera,”
hannénai, bere bahakh6 akhai-phat-
ne zang bu-zap-naise. Obanu berefra
mukhang, megon, modom gasenu ot

only the skins of the plantains, and
the hare, in his rage, said that he
would have his revenge. So, first of
all, he went and sat very quietly
under some kachu plants. Then the
monkey climbed down from the tree
and began crying “My friend! my
friend!” and the hare replied “Who
are you calling friend? I am
watching the king’s sugarcane field.
What do you want?” Then the
monkey came forth and said “Ah,
my friend, give me a little of the
cane to suck.” But the hare said “I
cannot give you any. If the Raja
were to hear, he would beat me.”
But as the monkey grew
importunate, he said “Eat, then, if
you will, and don’t blame me.” But
when he ate, the acrid juice of the
kachu caught his tongue, and he
rolled on the ground howling. But
the hare only said “It’s your own
fault. I told you not to.” Then he
went and sat beneath a wasps’ nest.
And the monkey, moaning and
complaining, followed him and
asked him what he was doing there,
and the hare replied that he was
watching the king’s cymbals. “Let
me play on them, only a little!”
entreated the monkey. But the hare
said “I daren’t do it. The Raja would
kill me.” “I will only play very
gently,” said the monkey, and,
prevailing by means of his



phop-ba mukhraia gap-khrau gap-si
babrap-bai naise. Obania sessaia
bungnaise: Ang du-hui-ni nang-nu
khitha-dangman, theobii nang kho-
rang laia. Ang ma khamgan?”
hannanai, aru dapseau zibo-gowal-
ni khathiau tha-hiGi-naise. Azungha
mukhra bu khith khithsi thangnanai
bungnaise “Aru beau lai nang ma
khamdang, herd?” Sessa bungnaise
“Ang raza-lungha-ni!® sama-lauthi
nedang, herd.” Bungba “Sikhi, ang-
nu bu hu, herd! ang bangai dangnai-
ni!” B1 “hua” hanbabu, embra-bra,
dangnainénai, beaubu bi zibo-zang
ot-za-naise. Binifrai sessa
thangnanai photobareau tha-hui-
naise. Mukhra bu gabzri gabzri
thangnanai, aru lugu 1a-hui-nanai
sessa-kho stingba, bi bungnaise:
Bekhonu razani dola hannanai
bungu. Mukhra bungnaise: “Sikhi,
ang bangai uthi-nai ni, hera!”
bungba “Uh! ang hunu haia. Raza
khnaba, dng-kh6 ma bunggan? Nang
maba abra mansui, herd! Khorang
khithaba-bu khnasongga,”
bungbabu, mukhraia “Nongga, hera,
sikhi dése bua uthigan” hannéanai,
phétabareau bat-drumba, gidédha
lagi thrup thangnaise. Obasu sessa
khithanaise “Duhui thalit zananai
bigur hunaia, benu, herasikhi, nang
beaunu tha-du! Ang nangkho
khulumbai! ang thangnaise”

importunity, clapped his hands on
the wasps’ nest and broke it, and
straightway the wasps stung his
mouth and face and body all over,
so that he rolled on the ground
crying out in agony. But the hare
only said “I told you not to, and you
would not listen, what could I do?”
And then he went away to where a
gowal snake lay. And again the
monkey followed him, and asked
what he was doing there. And the
hare said that he was watching the
king’s sceptre. “Ah! let me brandish
it, do,” said the monkey, and for all
the hare’s warnings would seize the
sceptre. Whereby he got bitten, and
was in greater pain than ever. Then
the rabbit went away and sat down
on a marsh, and the monkey
followed him once more, crying as
he went, and when he again
questioned his friend, the hare said:
“This 1s what they call the king’s
litter.” “Let me sit on it for a
moment,” said the monkey. “I can’t
do 1t,” said the hare, “what would
the king say? I think you are a fool,
my friend. I tell you not to do things
and you will persist.” But the
monkey did not listen to him and
jumped on to the marsh and stuck
miserably in the mud. And then the
hare said “Now, my friend, you give
me plantain skins to eat, do you?
You can stay where you are. [ wish



hannanai, bi mu-khra-khé beaunu
gar-lai-naise.

Obasu unau bithing ganda mase
fainai nuba, bikh6 mukhraia
dikhang-nu thing-dangman. Gandaia
bungnaise “Ang-ha ukhui-su-dang
aru dui-gang-sui-dang: ang nangkho
dikhangnu haia,” hannanai, bi
thangnaise.

Bini unau aru moesu mase fainai-au
bikho bu khithddangman Bibu
khnasongalaba blot thangnaise.
Boinukhri khi-zap-au mosa mase
ukhui-su-nanai bithing
thangdangman. Mukhra nunanai
bungnaise “He afa, nang angkho be
dukhu nf frai dikhangaba, aru raubd
dikhanglia.” Hannanai gahamui
khulumnu homnaise. Theobu bi
“Ang nangkho dikhangnanai ma
mangan?” hannanai, khozo-ne-su!9
thangba, mukhraia bungnaise “Afa,
nang angkho be photobare-ni-frai
dikhangnanai habrufurkho su-sra-
nanai angkho6 nang za!” hanba, bi
ukhui-sti-nai-khai, be khorang-au
khna-song-nanai, bikho bungnaise
“Ang nangkhd zana mon guia,
manathu, bebaidi dukhuau
gaglainaikho dikhangba, angha
gaham zagan. Theobu nang gaigainu

you good-day. I am off.” And, so
saying, he left the monkey and went
his ways.

And first of all a rhinoceros came.
But when the monkey begged for
help, he said that he was hungry and
thirsty, and really could not stop; he
was very sorry; and, so saying, he
too went away.

And when a buffalo presently came,
the monkey addressed him, but he,
too, had other business, and went
away. Last of all there came a tiger,
who was extremely hungry, and to
him the monkey said, “My father, if
you do not help me out of this
scrape, [ have no help left,” and
with such and such like words the
monkey entreated him. But the tiger
said “What good will it do me if |
help you?” and was going away,
when the monkey cried out “Father,
father, take me out of the dreadful
marsh, and then, if you like, clean
me and eat me.” And the tiger was
so hungry that he said: “It is not so
much that [ want to eat you, but if I
rescue one fallen into such calamity,
it will be well with me hereafter.
However, as you yourself have
offered yourself to be eaten, I see no



zasinanai hunai-i-au, ang zanu
hago,” hannanai, bini lanzai-kho
pholau hotba, mukhraia bini
lanzaiau homba, dikhang-bu-naise,
mu-khra khithanaise “Afa nang
angkho dania modom-fur-kho
gahamui susra, emphare ranba za,”
hannénai saindungau dése zébai
thadangman. Ereaunu mosa-ia
phatsething naineau, bi bongfangau
fat-drap ga-khu-naise. Mosa bekhd
nunanai, brap-nanai, bongfang
guriaunu sanne santham nebai
thanaise. Bebaidi thananai, unau
khuga sinanai, hathai hazizi
khamnanai, thoithi-nanai, thanaise,
aru thamfaifra khuga-i-au bring-
briing han-lai-nu homnaise. Beaunu
mukhraia ose ose thoi-matbai nung-
nanai bongfang bizo ni frai lase lase
onkhatbunanai agla lase-i-hai lanzai
khugau su-nai-gru-ba-bu mosa
mungbd khamakhuise. Arti unau
atheng thangse sunanai hunai,
beaubu mungbd khamakhuise.
Obasu mukhra bungnaise “Nang
angni athengfurkho khrem-khrem
otnanai zagauman, lanzai-kho
khrem khrem otnanai zagauman,”
angni kharokh6-nu z4a,” hannanai,
khugau sunanai huba, obanu mosaia
khrem ot-khrep-naise. Thoibai!
Zapbai!

harm.” So saying, he stretched out
his tail into the marsh, and the
monkey, grasping it, was drawn out.
Then the monkey said: “Let me get
dry in the sun, and when I am a bit
cleaner, you can eat me.” And so
saying he sat him down in the sun
and waited. But presently the tiger
looked another way, and the
monkey slipped up a tall tree. But
the tiger, being in a great rage,
waited two or three days at the foot
of the tree. But, as the monkey
would not descend, he lay at the
tree’s root as one dead, and opened
his mouth with his teeth grinning,
and the flies came and buzzed in his
mouth, so that at last the monkey
thought that of a verity he was dead.
So finally he crawled down, and
slowly inserted his tail in the tiger’s
mouth. But the tiger never stirred.
Then he felt one of the tiger’s great
paws. But the tiger never stirred.
Then the monkey said “Ah, you
would scrunch my bones to make
your bread, would you?”” and
danced about gaily, and cried “See 1f
you can eat my head now,” and, so
saying, he put his head in the tiger’s
jaws. And then the jaws closed with
a scrunch, and that was the end of
the monkey. And that’s all!



Khusung aru Mukhra.

Besur sane zang fisikhi man. Sanse
lamaiau thaba, sase mansui gur thali
mairang bannanai labonai nunaise.
Bikh6 nunanai mukhraia fisikhinu
khithanai-sui: “Helui sikhi, nang
beaunu zabai tha. Be fainai mansuia
biban dinnanai nangthangkho
husuba, nangthang khat.” Erui
hannanai khusungkhd bi lama-au-nu
dinnanai mukhraia hagra singau
hapnanai anda zananai hakhmananai
thanaisui oba be mansuia khathi
zaba, khusungkhd nunanai, biban
dinanai, husunaise. Obanu mukhraia
hagra ni frai onkhatnanai be thali
aru gur kho langnanai bongfangau
gakhuhuinaise. Unau be mansuia
khusung-kho manekhai, gaigaini na-
1-au thang-fa-fin-naise. Beni unau,
khusunga hagra-ni-frai onkhatnanai
fisikh6 ndmainanai man-nénai, thalit
aru gur binaise. Khintu mukhraia
thalit zananai bigur gaza, gur
zananai, thinkli gaza khusungnu
hunaise. Beaunu khusunga brap-
naikhai, bikh6 bongfangau dikhang-
lang-naise. “Nang ang-kho gur aru
thalit zanai nudang-man. Beau ma
dang, nang gagainu nai.” Bebaidi

The Tortoise and Monkey.

A tortoise and a monkey were great
friends, and as they were on the
road one day, a man passed laden
with plantains. And the monkey,
seeing him, said “You go and wait
on the road, and when the man
pursues you, run away. And so the
man put down his load (the monkey
having hid in the jungle), and ran
after the tortoise. Then the monkey
came out of the jungle and took the
plantains and molasses that the man
bare, and climbed with them into a
tree. Then the man, not being able to
catch the tortoise, returned, and, not
getting his things, went home. Then
the tortoise returned and asked his
friend for his share of the plantains
and molasses. And the monkey
offered him for molasses potsherds,
and for plantains their skins only;
and, when the tortoise insisted, the
monkey got angry and hoisted his
friend into the tree, saying “See for
yourself, if any plantains or
molasses be left.” And so he went
away and left him. And he could not
get down, and one by one various
animals came under the tree, but



bungnanai mukhraia bongfang-ni-
frai onkhatnanai thangnaise Phare
khusungé beaunu thananai onkhatnu
haidkhuise. Be bongfangni sing-
thing baidi baidi oma
thangdangman. Khintu raub6 bikho
on-a-khuise. Unau, ganda brai mase
be thing thangba bi bikho
khulumnénai bungnaise “Afa, nang
angkho onba ang nangni bikhung
saiau bat-drum-nu namaiu.” Beaunu
gandaia bikho onnanai thinnaise.
Thin-ba, bi bat-drum-naise. Obanu
ganda-ha zanzi bai-naise! Obania,
bikho khusunga hagra zang
khupnénai dinnénai, razani ndau
thangnanai raza zanai khamflai
sing-au tha-hui-naise. Pha zebla mel
khun khun zadangman, oba
khusunga khiphinaise. Raza bikho
khnananai “Sur khiphidang? Khithu
dan!” Beaunt boibd “Ang
khiphiakhui” hannéanai bungnaise.
Aru bebaidinui khonnesui khiphini-
au, sase mansuia bikho raza ni
khamflai singau nuhotnaise.
Nunanai razani sigangau bung-naise
“Afa, nangthang ang-kho dan lagi-
bu, ang manse khorang khithanu
namaiu. Nangthangni khamflai
singau-ni maba mase dang. Ang
mithigo binu khiphidang.” Phare
razaia nainanai, bikh6 nunanai,
khithu dannu thinnaise. Obania khu-
sunga bungnaise “Afa nang angni
khith(i da dan! Ang nangthang-nu

could not help him. And last of
these came a very aged rhinoceros,
and the tortoise begged leave to
jump down on his back. And to this
the rhinoceros consented, and so the
tortoise leapt down, with such force
that he broke the old rhinoceros’
back. Then he covered up the corpse
with leaves, and going to the king’s
court, sat him down under the king’s
throne; and, when the royal council
was assembled, the tortoise sneezed
loudly, “Who dared to sneeze?” said
the king. “Cut off his nose!” But
they all with one accord declared
that they had not sneezed, and, after
he had sneezed once or twice again,
some one saw the tortoise under the
king’s throne. So he said
respectfully “If your Majesty
wishes, you can kill me, but [ have
something to say: There is some
living thing under your Majesty’s
throne. Without doubt, it was that
which sneezed.” On which the king,
looking under his throne, saw the
tortoise, and ordered them to cut off
his nose. But the tortoise said “Do
not cut off my nose, and in return I
will give your Majesty a
rhinoceros.” And at first the king
was angry, but for his entreating
gave him men with him to fetch his
rhinoceros, and when the men
returned with the body of the
rhinoceros, the king was very



ganda mase hugan.” Beaunu razaia
brapnanai, bibinai-baidi-nu mansui
thangnanai, ganda-kho boi bongfang
guriau khithi-hui-naise. Mansuifur
gandakho labonanai, razani singau
huba, raza hontoh zananai binu
gorai mase hunaise.

Be goraiau uthinanai khatbaiba,
mukhraid nunanai sung-ba, bi
bungnaise “Be goraikh6 angnu
razaia hunai.” Obanu bi sungnaise
“Mabrui razaia nangnu hunai?”
Beaunu bi khithanaise, “Nang
angkho zi bangfang saiau gar-bu-
dangman; ang beaunu thananai,
lamakhanda mase-ni sdiau
bongfang-ni-frai bat-drimba, bi
thoinaise. Unau ang bini saiau zabra
zigap hung-nanai husinnanai bikho
dinnanai razani sigang-au ganda ni
khorang khithanaise. Beaunu razaia
angnu hontoh zananai, be goraikhd
hudang.” Beaunu mukhraia bi
bikh6 nunanai brapnanai khith
dannaise. Zapbai!

pleased, and gave the tortoise a
horse.

And as he was riding off, he met the
monkey and told him that the king
had given him the horse. And when
the monkey asked him why, he said
that he had jumped on to a common
lizard from the tree, on which the
monkey had left him and had killed
it. And that then he had covered it
up with leaves and told the king it
was a rhinoceros. And the king was
pleased and gave him a horse. So
the monkey killed a lizard, and went
and told the king it was a
rhinoceros, and got his nose cut off
for his pains. And that’s all!



Bamun dearu bint sakor ni
khorang.

Sase Bamun dangman, aru biba
sakor sase dangman. San-se sane
zang Bamun ni bihau-bikhunzu-ni
naiau thang-nu-lagi thalit gur gakhir
sorai lananai sakhor-kho ban
hunanai, bikh6 khithanaise “Nang
be thalit-furkh6 da za. Zaba angha
khithu fatse bu megon dang.” Erui
hannanai thangui thanaise. Phare
unau boi sakhorha mikham ukhui-
ba, thalit-kho 1ananai, thaise thaise
binu un-phat-si khithinanai, be-
baidinu boibo-kho-bu za-thro-lang-
naise. Phare unau bisur dapseau
zirai-huiba, Bamun bibankho
nueakhai, sakhor-ni siging-au
sungnaise “Bibana ma zakhu?” Oba
sakhora bungnaise, ang dukhui-nu
nangnu khithinanai bi thalit-furkho
zabai. Aru da nang manu sung-
dang?” Bebaidinu Bamuna bolo29
haekhai sri sri thanaise. Phare besur
beaunu kham song-za-nu-lagi
zothon khamnaise, aru beaunu na
khawai ma-ne-su mandangman.
Bini sakhornu mase bua hunanai,
gasenu Bamuna lanaise. Phare zebla
kham man-naise, sane-bu zanu lagi
zodangman. Ereaunu sakhora
sungnaise “Bamun gohain, na

The Brahmin and his Servant.

There was once a Brahmin who had
a servant. And one day when they
were going to the house of the
Brahmin’s mother-in-law, the
Brahmin gave his servant a bunch of
plantains and other things to carry,
and said to him “Now, mind you
don’t eat those plantains, for I can
see just as well behind as I can in
front.” And, so saying, he marched
ahead. And presently the servant,
getting hungry, plucked one of the
plantains from the bunch, and,
holding it out to his master’s back,
ate it. And this he did again and
again till all the plantains were
gone. And when the Brahmin
presently asked what had become of
the load, the servant said “You told
me you could see behind as well as
in front. So I showed you each
plantain before I ate it. And you
never said anything.”

So the Brahmin went his ways
speechless. Presently they stopped
to cook their midday meal, and they
had got with them a few khawai
fish. But the Brahmin gave only one
to his servant, and kept the rest
himself. And when he was about to



khawaia mase bua daugaiu, na dulu
dulu daugain?” Beaunu Bamuna
bungnaise “Dulu dulu daugaiu.”
Oba bi bini na masekhd bini kham-
au khubui-hot-detnaise “Manathu be
hatsing dauganu haia, nang-ni zang
khorang-zang-nu zennanai bikho
mungba bung-nu haia khuise. Unau
khamkho sakhora hatsing
manzanaise.

Phare binifrai thangui thangui simli
bifang duluse nunanai, Bamun-kho
sungnaise “Bamun gohain! be nunai
bongfang-fra ma bongting?”
Bamuna khithanaise “sirmolu.”
Sakhora bungnaise: “Sirmolu
nungga. Bikh6 hirmolu hanu.” Pha
obasu phong-ba phong-ba sonu lagi
khorang khalainaise. Phare gurkhia
duluse ligu mannanai, bisurkhd
sungba, “himulu” hannanai bisur
bungnaise. Obanu sunga-hoa-laba
Bamunkho phong-ba sonaise.

Aru bebaidi thangui thangli burma
duluse nunanai sakhora Bamunkhd
sungnaise “Bamun gohain, boi
gangsu zabai thanai zanthu-fur ma
bung6?” Bamuna khithanaise “Bifur
sag.” Sakhora bungnaise “Nungga,
bifur sdgoli.” Beaubu bibaidinu

eat, the servant asked innocently:
“Oh! Brahmin, do khawai fish swim
about singly or in shoals?”” To which
the Brahmin said: “Why, in shoals,
of course.” So the servant said
“Then my fish had better go with
yours.” And, so saying, he threw his
fish on the Brahmin’s mess, which
was defiled. So the Brahmin got no
dinner, and the servant ate the
whole.

A little later they came across a
number of simul trees. Seeing them,
the servant asked his master “And
what do they call these trees,
master?” And the Brahmin (being an
educated man) said “These are
sirmolu.” But the servant said “Not
so, not so! These are himulu,” and
offered to bet five blows that it was
so. And, meeting some cowherd
boys, he asked them what the trees
were. And when they said “himulu”
he gave the Brahmin five blows
without further question.

Next they met a drove of goats.
“And what may these be, Brahmin,
these animals that are grazing?” And
the Brahmin said “These be called
chdg.” But the servant cried “Not
so, not so! These are chdgali.” And
the result, as before, was that the



Bamuna phongba so-za-naise. Aru
binifrai thangnanai dau-ba duluse
nunanai sungnaise” “Bamun gohain,
befur ma dau?” Bamuna bungnaise
bog hanu.” B1 bungnaise “Ma bog
hanu? Nungga. Bikho boguli hanu.”
Beaubu bebaidinu Bamuna phongba
sozanaise. Unau bi manse slok
hannaise:

“Sag sirmolu bog ba-kéaran
Tini panch panra kil suda akéaran.”

Pha binifrai thangnanai bihai-
bikhunzu ni na khathi manba,
sakhorkho thin-hot-gru-nanai
khithanaise ‘“Nang thangnanai
mamar kham songnu thin; manathu
angha mikham ukhui-su-dang.”
Phare bibaidi-nu bi thangnanai,
Bamun-ni bikhunzu-nu hangsu
blithatnanai sobai khare zang
mikham songnanai dinnu
khithanaise, aru bungnaise ‘“Nangni
nangza-maduid megong-au gabap
nunggaba zaia.” Obasu b1 songnanai
dinnaise. Phare unau bizamaduia so-
fai-banu, mamarui kham khutnanai
hunaise. Bizdmaduia ukhui-su-nai-
khai, kham megong mungbo
basialaba zanu gnang zanaise.

Brahmin was worsted and got five
blows.

And next they came across a flock
of paddy-birds, which the Brahmin
called “Bog,” but the servant
“Boguli.” And again he was worsted
and got his five blows. On which he
consoled himself by reciting an
Assamese saying, to the effect that it
is ill arguing with a fool:

“Sag sirmolu bog ba-kéaran
Tini panch panra kil suda akaran.”

And when they were now come near
the Brahmin’s mother-in-law’s
house, and the Brahmin was become
very hungry, he sent his servant on
ahead to beg them to get supper
ready. So the servant went on ahead
and bade the Brahmin’s mother-in-
law cook a duck and put lots of
plantain ashes, which the Kacharis
use for salt, well knowing that his
master disliked its acrid taste. So the
duck was cooked with plenty of
alkali.

And when the Brahmin arrived, his
meal was set before him, and he was
so hungry that he had to eat it
whether he liked its savour or no.



Obasu unau bebaidinu baidi baidi
lazi mannai zanaikhai, Bamuna
bidanulagi sitti gangse lit-nanai
sakhorni akhai-au hunanai na-i-au
hotnaise. Lama sase thangba,
beaunu litnu-grang sase mansui lugu
mannanai, binu sitti khithinaise.
“Beau ma litdang, ang-nu khitha.”
Obasu, mansuia sitti-kho nainanai,
“Nangkho dannu lagi Bamun ni
bida-kho thindang” erui bungba, bi
sitti-kho phisinanai bungnaise “Afa
nang angnu gubun sitti gangse
litnanai h.” Aru be sitti-au erehai
lit: “ada, nangni fisa-hingzau zang
be sakhora man-hui-ba-nu haba
khamnanai hu. Ang benifrai
thangnanai bisur-ni haba nunu
nangga.” Bebaidinu be sitti-kho
langnanai Bamun-ni bidanu hunaise.
Khintu b1 sitti-kho nunanai, monau
dukhu mansu-naise. Theobu, bigui-
ni khorang garnu haekhai, fisdzu
zang mamar haba khamnanai
hunangnaise.

Phare sanse thananai bi fainanai
bida kho sungba gasenu khorang
khnananai, bi sdkhor kho dannulagi
sri sri upai khamnaise. Be upaikho
sakhorni hingzaua mithinanai,
bekho onnéanai binu khithanaise.
Khithaba, hingzau zang horau
uduniau mosofisa mase kha-khrop-

And so in various ways the Brahmin
was put to shame by his servant. So
he wrote a long letter to his brother,
and, putting it in his servant’s hand,
bade him deliver it. But he went a
little way, until he met a man who
could read and write, and he bade
him tell him what was written in the
letter. And the man read him the
letter, which was to the effect that
the brother was to kill the servant.
On this, the servant tore up the letter
and bade his friend write another
one, saying “Dear brother, on
receipt of this letter marry my
servant to my niece without delay. I
shall not be able to come to the
wedding.”

Taking this letter, the servant went
to his master’s brother, who was
much vexed, but dared not disobey.
Accordingly, though reluctantly, he
married the servant to his daughter.

And, when the master came to see if
his servant had been disposed of,
and heard what had happened, he set
about to kill him. But his niece got
to know of the matter and told her
husband, who got a calf, and,
binding it hand and foot, put it by
her in her bed. And in the night the



nanai futhunanai dinnaise. Phare
Bamuna fisazu zang udubai thadang
mon khamnanai, sri sri thangnanai
mosoOfisa-kho dannaise. Phare san-
s0-ba mosafisakho danfnang-nai
nunanai mamarui bizamadui
sakhorkho garhuinu lagi thinnaise.
Khintu bizdmaduia bisurni bariau
langnanai, lanzai dihonnanai,
fopnanai dinnaise. Unau Bamuna
mosa buthatnai-ni nungge sri sri
uddhar zanu lagi gamini
mansuifurkho lingnanai phozu
hudangman. Phare mansuifur zanu
zoba, sdkhora bariau thangnanai
moso lanzai-kho bunanai bungnaise
“Bamuna mosobu buthara-khui
phozu-bu hua khui, hui-su!” Bebaidi
bungbai-thaba, phozuni mansuifra
khnananai, phozu zaiakhuise.
Bebaidinu bisur uddhar manakhuise.
Zapbai!

Abra ni khordng.

Sase brai burui dangman. Bi-sur-ha
sase gatha dangman. B1 sanse brai-
burui-ni-au mos6 bainu 1agi thaka

binaise. Khintu brai burui githdkho
azla nunanai thaka huaman. Gathaa
embra-bra binai-khai thaka zakhai-

Brahmin came, and thinking the calf
was his niece’s husband sleeping by
her side, killed it. And when he
found out his mistake in the
morning, and learned that he was
guilty of cow-killing, he bade his
niece’s husband go and bury the calf
in all haste. And the servant dragged
the calf into the garden and buried it
with its tail sticking out of the
ground. Meanwhile, the Brahmin set
to work to get himself purged of the
offence of cow-killing, and
summoned the villagers to a feast
without telling them why. And when
they were all seated, the servant ran
out into the garden and hauling at
the calf’s tail, called out “The
Brahmin didn’t kill a cow, Oh, no!
and

The Story of the Simpleton.

There was once an aged couple,
who had a foolish son, who one day
begged them to give him money to
buy an ox with. And, owing to his
persistence, though they knew him
to be simple, they gave him sixteen



brui hunaise. Phare gdthad moso
bainu lagi thangui thangui mantham
ali-ni khathi-au gahdm mos6 mase
nunanai, be ali-au thaka dinnanai
mosOkho khananai labonaise.
Théangui thangui biha khinu on-
khatnanai moso6kho hagra daise-au
khananai dinnanai khihuiba mosoa
bething khatlangnaise, Phare be
khinainifrai fainanai moso6kho
nuekhai hagra hagra namaibainaise.

Aru bi mui zonthrd mase nunanai,
bikhonu bini mosé hannanai,
husubaie husubaie unau muia hagra
zethap-au gonga nangnanai
thapthananai thanaise. Obasu bi
muikh6 gédaiau didungzang
khananai nd ha lagi didung zorai
zoral nd manfai-naise. Beaunu bima
bifaia sungnaise “Nang moso bainu
thangnaia, huru?” Obasu bi
bungnaise “Be didungkho6 bubanu,
zangfur mosé mangan.” Eru
hannanai satham zang didungau
homnanai bunaise. Bui bui muia nd
man-fai-ba, boibu gi-khrongnaise.
Phare bima bifaia mui-kho
buthéatnanai mai salai-nu lagi
gaminimansuinu bangan hunaise.

Beaunu gétha abraia ai afaia moso
buthatnai zabai hannanai malaini
game game khithabainaise. Khintu

rupees and let him go. And, as he
went, he found a fine ox grazing
where three roads meet; and, putting
his rupees down on the road, he
bound the ox and drove it away.
Presently, he stopped to rest, and
while he was dozing, his ox ran
away. So he began searching all
through the jungle for the missing
animal.

At last he found a fine stag, and
thinking that to be his ox, chased it
through the forest till by chance its
horns got caught in a thicket. So he
tied a rope round its horns, and to
that tied another rope, and so on till
he got home. And when his old
mother asked him if he had bought
his ox “Havn’t I, just,” said he, “just
help me to pull and see!” On this,
the three of them pulled at the rope,
hand over hand, and presently the
stag made his appearance kicking
and struggling, at which they were
mightily afraid. However, they
killed the stag, and gave of its flesh
to the neighbours to eat.

On which the simpleton went about
and told the villagers that they had
eaten of cow’s flesh. But,



bikho6 abra nunanai mansuifra bini
khorang kho fathia-khuise.

Bini unau, 4ji-bu thaiu kali-bu-thaiu,
abraia bangai detbunanai gagaini
hingzau namainu lagi ara brai burui-
ni-au thaka binaise. Beaubu hua
gara, thaka zokhai-brui brainifrai
lananai hingzau anmainanai
thangnaise. Thangui thangui gami
mansui-ni dui gathan-au zombai
thanaise. Phare unau sase mazang
hingzausa dui langnu fainai nunénai,
dui gathan-au bi langnai
hingzausakhd homnéanai labonaise.

Phare fai-ui fai-ui ndma-i-au
mengnanai bongfang fangse ni
singau zirainaise, aru moso halwa
mase lananai mansui sase bu beaunu
ziraidangman. Bibaidi bisur ziraiba
thaba homnai lang-za-nai
hingzausaia zingasi-nanai gabui
gabui megon-duid ha-halagi buhi-
lang-naise. Bikho nunanai mosd
lanai mansuia abra-nu khithanaise
“Nang be hingzau-sa-kho mau
mannai? aru nang bikhd nainanai
labodang, na naialaba labodang?”
Oba abraia bungnaise “Ang bikho
mazang nunanai bisurni dui-gathan-
ni-frai thaka zokhai-brui dinnanai

fortunately, knowing he was a

simpleton, no one believed a word
he said.

Another time, when the simpleton
was grown a bit bigger, he again
begged money of his parents: this
time that he might get him a wife.
And since he would not take a
refusal, he got his sixteen rupees
and set out afresh in search of a
wife. Finally, he went and sat at a
place where the village women drew
water. And when a pretty maiden
came down with her vessel on her
hip to draw water, he seized her and
carried her off.

And when he got tired, he stopped
to rest under a tree. And it happened
that a man driving a plough ox was
also resting there, and the maiden
sat there crying her very eyes out for
grief at having been carried off. So
the man with the ox asked the
simpleton “Where did you get that
girl? Did you have a look at her
before you took her, or didn’t you?”
To which the simpleton replied “She
seemed a pretty girl, so I put down
sixteen rupees at the bathing place
and carried her off.” On which the
wise man said: ““You must be blind.
The girl’s pretty enough, but don’t



labodang.” Obanu bi buddi granga
bungnaise “Nang khana dang: be
hingzausa mazang-ba-bu, bini
megon thaine-a betnai. Nang
nuakhui nu? Honui, duia so so
buhilangdang. Bibaidi hingzausakho
nang ma khamnu?” Be khorang
khnananai abraia bini mosé zang
slainu ndmainaise. Khintu bi
mansuid misainu hunu namaia.
Theobu embrabra binaikhai: “Ia, le,
1a!” hannanai, mosdzang
mansuisang slaindnai, gagai gagai
monau gahdm mannanai azang sise
azang sase mamar thanglainaise.
Bebaidinu thangui thangui abraia
bongfang fangse singau burma lanai
mansui sase zabai thanai nunanai,
bibu beau-nu zanaise. Bebaidi zabai
thaba, mosoa ha-sudangman. Phare
b1 burma lanai mansuia bungnaise
“Be moso ni uduia goblongbai, aru
san sese thaba be thoisigan. Beaubu
b1 abraia goma nungnanai, mosokho
bini burmazang slainaise. Bebaidi
thangui, aru sase thalit 1anai mansui
bebaidi-nu bongfang singau zanai
mansui lugu mannanai, abraia bu
zddangman. Khintu burmaia gangsu
ukhuinanai babrap bainaiau bi zdnu
sukhu man-e-khai, burma kho buba,
burma ba ba hannaise. Obanu; “Ese
mengnaiu ang nangkh6 mabrui
bagan?”” hannanai, brapnanai, garnu
lubuiba, be thalit Ianai mansuia,

you see that both her eyes are burst.
You clearly don’t see straight. Just
see how the water is flowing from
both her eyes.” On hearing this, the
simpleton offered to exchange the
girl for the ox. But the other
pretended to be unwilling, till, after
much persistence on the part of the
simpleton, he cried: “There, take it,
take 1t!” So the exchange was
effected, and each went on his way
mightily satisfied.

And, as the simpleton went his
ways, he found a man seated under
a tree having a goat with him. So he
too stayed to rest. And when they
stopped to rest, the ox lay down to
rest. On this, the man with the goat
said: “That ox is not a good bargain.
It will die in a day or two.” And the
simpleton, believing this, exchanged
the ox for the goat. And when he set
forth again, he met a man carrying a
big bunch of plantains. So the two
sat down. And as the goat was
restless and gave him no peace, the
simpleton began beating it, so that it
cried Ba! ba! (now Ba in the
Kachari speech means “carry”). So
he said “Do you suppose a tired man
like me is going to carry you?” And
he was so angry that in disgust he
exchanged the goat for the bunch of
plantains; and went on. And as he
went, he met a man cracking his



kho langnaise. Bibaidi nu bisur
binifrai thanglainaise. Ereaunu sase
mansui bini sigang-thing asi khrep-
khrep2! ddmnanai faidang. Obasu
khathiau lugu manba abraia bung-
naise “Ang burma mase mani
Theobu angniau thalit biu?” Erui
hannanai “nang thalit zanu
lubuidang-ba nang-ni bidyakho
angnu hu;” hannanai, bl biaunu
hurdsemani sulungnanai, zenthe-nui
hananai, thalit-kho binu hunanai asi
khrep khrep ddmnanai thangnaise.
Thangui thangui, mai gezer dapseau
khinu onkhétnanai khinaiau bini
bidyakho baugarnaise. Arti be mai
gezeraunu gamabai hannéanai,
maikho thema nainaibaidi nainaise.
Beaunu maini girimaid mai habai
thadangman, nunanai, bikho
sungnaise “Nangha beau ma
gamadang? Angni mai-furad hAma
zathrobai!” Abra bungnaise “Angha
thaka zokhai-brui ni bidya manse
beaunu gamabai. Nang bu ang zang
namai-pha-ba, ang nangkh6 gaham
mangan,” hannaikhai, b1 bu namaiui
namaiui, manekhai brapnanai:
“nang ni khoranga misa,” hannanai,
asi damba: “Afa, da ang manbai;”
hannanai abraia khatlangnaise.

Aru bebaidi thangui thangui fukuri
manse manhuiba beaubu bi khinanai

fingers, and, thinking he did it in
scorn of his plantains, explained at
what price he had got them.

However, he offered to give him the
plantains if he would teach him the
art of cracking his fingers. So the
two stayed there a long time till the
simpleton had more or less acquired
the art he coveted. Then as he went
on, he suddenly forgot what he had
learned. And because he forgot it in
a paddy field, he thought he must
have lost it in the paddy, and began
examining the ears of paddy as a
woman searches another woman’s
hair for lice. And when the owner of
the field came up and asked what he
was about, he said: “I have lost a
thing which cost me sixteen rupees.
Come and help me to look.” So the
two looked together, and when, after
much search, they found nothing,
the other man, in pure vexation,
cracked his fingers. On which the
simpleton, crying “I’ve found it!
I’ve found it!” went dancing away.

Presently, he stopped by a tank, and
again forgot his new acquisition. So



bini bidya kho baugarnaise. Phare bi
namaie namaie manakhui. Ereaunu
sase mansui lugu mannanai
sungnaise: “Nangha beau ma
gamadang?” hanba; “Afa, Angha
beau gaham basthu manse gamabai,
nangbu namaiba, ang gaham
mang0d;” bungnai-au bibu bizang
namaifanaise, ari unau namaiui
namaiui habru zang musunla-
musunli zadnanai, theobu manekhai,
bl mansuia brapnanai asi damnaise.
Oba bi “o afa, dasu ang bekho
manbai!” hannanai, rong zadnanai,
na-ha-lagi khrep-khrep ddmnanai né
manhuinaise. Bikhé nunénai brai
buruid mini-su-naise. Agla bikho
sinai manakhtuiman, unau sungnanai
mithinaise. “Aru thakafurd ma
kham-khu?” hanba, bungnaise “Ang
hingzau sase 1abodangman, Beha
megon thaine bu betnai. Binikhai
aru moso slainaise, Biha bu udui
goblong zanai, aru burma mase zang
bikho slainaise. Bibu angkhd banu
thinnaikhai brapnanai, thalit
slainaise. Thalit kho nunanai, sase
mansuia binaikhai, be mansuinifrai
be bidya kho sulungnanai thalit
hunani labodang. Art Ang ma
khamnu nanggo?” Zapbai!

he plunged into the mud to look for
it. And a man came up and asked
what he was searching for? To
which he replied “My friend, my
friend! I have lost something very
valuable. Do come and help me to
look.” On which, the two searched
until they were covered with mud;
and when they found nothing, the
new-comer cracked his fingers in
vexation, and the simpleton, crying
“I’ve found it! I’ve found it!” went
gaily cracking his fingers all the
way home. And when his father and
mother saw him, they smiled at his
state, and till they spoke to him did
not know who he was. And then
they asked him what he had done
with his money. “Oh!” said he, “first
of all I bought a lovely maiden, and,
because her eyes were bad, I
exchanged her for an ox; and
because there was something wrong
with the ox, I got a goat in
exchange; and because the goat
wanted me to carry him, I got angry
and changed him for plantains. And
the plantains I gave to a man who
taught me to crack my fingers, and
what else would you have me do?”
And that’s all!



Sd-sni dbrd ni khorang.

Surba abra sasni dangman. Bisur
san se dapseau onkhatlang-nai-au
nama-au-nu dui-slung bangai
mannanai bikhonu mabrui batgan
hannanai khorang zalai-naise.
Beaunu bida gedera bungnaise
“Boibu zanzi khaphra-nanai batnu
nangbai;” hannanai, boinukhri bi
agla zananai, bini khithiau sase
hom-hu-naise. Bebaidi-nu bini
zanziau bi, bini zanziau bi
homlainanai duislungau
sansrilainaise. Beaunu atheng-mani
zerba-mani sansrinai-au thoi
onkhatlainaise. Phare bebaidinu
zenthen ui batkhangnanai bida
gedera sase-se langkhatbai nung-
nanai san-naise. Sananai sard bua
mannaise. Arti unau bini godaia
sannaise. Bi bu sa-rd bua
mannaikhai, safrimbu khonse
khonse sannanai sard bua mannai.
Binikhai boibu sase langkhatbai
hannanai zingasi-nanai khorang
zazlaibai thadangman. Ereaunu
bething Bamun sase thangnanai
besurkho6 nunanai sungnaise:
“Gotho-fur nung-surhd ma zadang?”
Bisur bungnaise “Afa, zangfur bida
bifong sasni man. Da be duisa bat-

The Story of the Seven
Simpletons.

There were, once upon a time, seven
simpletons. And once they were
going down the road, and meeting a
puddle, were in great distress as to
how they should cross it. And the
eldest said “I will go first, and you
all follow, holding one another’s
loin cloths.” So they held one
another’s cloths and crawled
through the puddle on their hands
and knees, getting very muddy and
dirty in doing so. But when they had
fairly got across, the elder set to
work to count; and, as he failed to
count himself, behold, there was one
missing. Then the next brother
counted; and, as he, too, found one
missing, they each in turn counted.
And so it became clear that one was
lost; and there they stood debating
this deplorable business. Just then a
wily Brahmin came up, and asked
what was the matter. And they told
him that they had been seven, but
that in crossing the puddle, one of
them had been lost. On which, the
Brahmin, quickly counting them,
found that they were still seven,
and, judging them to be simpletons,
said to them “My sons, if you will



naiau zangfurha sase langkhatbai.
Binikhai beaunu zangfur zingasi-lai-
bai thadang,” hannaikhai Bamuna
sri sri sannanai sasni khobu nudang.
Binikhai bi “Besur abra zanu
nanggod” nungnanai, besurkho
khithanaise, “Gathafur, nangsur
angni ndi-au buiba, ang nangsurni
mansuikho dihonnanai hunu hagan,”
hannaikhai, bisur manthi zanaise.
Unau Bamun goe khandisni
khaunanai bida gederni akhaiau
hunanai “Be goe-a-khandi bese
dang, nang san.” Hanba, bi sdnnanai
khandi sni mannaise. Beaunu
Bamuna bungnaise: “Nangsur be
goekho ranlainanai z4a,” hanba,
rannai-au gagai gagai grup-gaglai-
naise. Beaunu bisur rong zananai
Bamun-ni naiau buino-lagi Bamun
zang thang-fa-naise.

Phare bebaidinu sannesu thananai
sanse bisurkho bariau megong
dangnu lagi thin-naise. Aru Bamun-
ha sase fisatla dangman. Bikhobu
bisurzang hunanai khithanaise,
“angni fisatla-ia bu nangsur zang
megong dang-thang, aru un za-lang-
ba bikho thutlun-thutlan langfa.”
Erui bungba bisur bariau thangnanai
megong danghuidang. Phare unau
Bamun-ni fisatlaia un zalang-naise.
Beaunu bikho nunanai bisur
railainaise “Duhui bifa khitha-

come to my house and work for me,
I will find you the missing man.” To
which with one accord they agreed.

Then the Brahmin split a betelnut
into seven pieces and put them into
the hand of the eldest. “Now count
them,” said he, “and tell me how
many there be.” And he counted and
found that there were seven. “Now
take each man a piece,” said the
Brahmin, and, behold, to each piece
there was a man. So in great joy and
peace of mind they went to the
Brahmin’s house to work.

And then, one day, he sent the seven
simpletons out into the garden to
weed the vegetables, and with them
he sent his only son, saying “If the
lad is lazy and falls behind, shove
him along and make him work.”

So they all went into the garden and
began cutting the weeds with their
knives; and presently the boy fell
into the rear. On which they said
“There is that Brahmin boy fallen
behind. Did not his father say that



dangman “gatha un zalangba bikho
thutlun thutlan lang,” hannanai, da-
ni-au zangfur ma khamgan?”
Beaunu bida gedera “Bebaidinu
khamnu nanggo,” hannanai,
safrimbu bi khonse, bi khonse,
megong dangnai sekhar zang
thunanai hunanai. Bamun-ni
gathakho buthatnanai dinnaise.
Phare unau megong
dangkhangnanai naiau faiba
Bamuna sungnaiau khithanaise
“nang khithanaibaidi zangfur bikho
sekhar zang thunai-au bi thoinanai
thabai.” Phare Bamuna srf sri
thanaise.

Aru sanse hali oinu thinnanai
bungnaise “Nangsur gabun simli sa-
i-au hali oinu thangnu nanggan.”
Phare unau bisur fungzani
sikhangnanai nangal moso faga
lananai simlifang guriau thangnanai,
simli sa-i-au khaise gakhunaise, ara
khaise ha-i-au thandnai mosokho
faga zang khananai huba, sa-i-au
thanaifra bu-khu-lang-naise. Beaunu
didung z&-1 z&-1 hali sni mos622
gasenu thoi-thrd-naise. Undu né-i-au
fainanai bisur Bdmunnu khithanaise
“Zangfur simli sa-i-au moso6 di-
khang-nu haekai hali oinu
haiakhuise.” Bamuna “mos6fra ma
zakhu?”” Hanba, “thoi-thra-bai,”
khithanaise. Bamuna unau mung-bo

we were to push him along? What is
to be done now? But the elder
brother said, “Do? Why, do as we
were told.” On which each of them
hit him with his weeding knife, so
that presently he died. And when the
weeding was quite finished, they
went and told the Brahmin, saying
“You told us to shove him along,
and as we had our knives in our
hands, we hurt him so that he died.”
But the Brahmin was speechless, for
they had but done as they were told.

Another day he told them to go and
plough. “Take your ploughs up
above the great simul tree,” he said.
So they rose in the early morning,
and, taking ploughs, cattle and
ropes, went to the great simul tree.
And some stayed below and bound
the ploughs and cattle with the
ropes, and others climbed the tree
and hauled. But the ropes broke and
the cattle were killed and the
ploughs were smashed. And then
they went and told the Brahmin that
they had tried to plough above the
simul tree and had failed. “And what
of the cattle?” said he, “Oh! they
fell down and were killed,” they
replied. So, in despair, he bought



upail mane zananai art moso
bainanai bisurkho hali oi-hu-naise.

Phare mai mannai-au mai hananai
unau Bamuna dangri khaie khaie
hunanai bisurkho ruganu thinnaise.
Beaunu bisur maikhé mau dinnu
hannanai sungba, Bamuna
bungnaise “Buruia zerui din-nu
thin-u, beau-nu din,” hanba, bisur
thangnanai, burui-kho sung-hui-
naise. Buruid na-ni habafur
khamnai-i-au monau brapnanai
thadangman. Beaunu bi bungnaise
“Mai din-nu thauni manaba, angni
khoro-au-nu dinfai!” hanba, bisur
boibo mai biban zang burui-kho hu-
sin-thra-naise. Bibaidi-nu gasenu
mai rugananai bini saiau dinnaise.

Phare manaba Bamun dubli ni frai
fainanai burui khé namaiba bisur
khithanaise “Angni khara-au-ni mai
din han-nai-khai zangfur mai zang
hu-sin-nanai dindang.” Biaubu braia
mungbd upai mane zananai, burui
kho fopnu lagi bisurnu hotnaise.
Phare bisur burui-kho6 khananai oa
sing sing bageding-bageda ban-
lang-nai-au buruid oa thanai-au
nangnanai siri-langnaise.

other cattle and sent them out to
plough afresh.

And when the harvest was ripe, they
reaped the paddy, and, tying it in
sheaves, brought it home and asked
where they were to put it. And the
Brahmin said “Put it where my old
woman tells you to put it.” So they
went and asked the Brahmin’s wife.
But she was very busy, and only
cried “Oh, bother you and your
paddy! Put it on my head!” On this,
they all took their sheaves, and
heaped them on the old woman, so
that she died. And when the
Brahmin came from his work and
asked for his old woman, they said
they had buried her in the paddy, as
she told them to. On which, being at
his wit’s end, he bade them go and
bury her. On this, they tied the
corpse on a bamboo sledge and
bumped it along through the
bamboo-clump, so that it got
knocked off by the way.

And when they came to some fallow
land, they dug a grave, and then
began looking about for the corpse.
Now there was an old woman hard
by herding cattle. “Cunning old
wretch!” said they, “she is afraid of
being buried, and is pretending to be
somebody else.” So they got hold of



Phare besur bakor-bareau?23
thangnanai bibankhdé dinnanai
hakhor zaunanai buruikhé fopnu
lagi naiba, manekhai, burui-kho
namaibainaise. Surba burui sase
khathi-au-nu mai nebai thadangman.
Bikhonu nunanai bisur railainaise
“Bamun buruia buddigrang fop-
zanu ginanai, beaunu mai nebai tha-
thi-dang,” hannanai bikhé homnéanai
langnanai fopnanai dinnanai
fainaise. Bini unau BAmuna monau
bisurkho ginanai buthatnu lagi mon
khamnanai bisurnu khithanaise
“Gathafur, dini zangfur simlifang
gederkhd dan-hui-nu nanggo,”
hannénai, rua lananai simlifang ni
guriau thanglainaise. Thang-nanai
rud zang bongfang kho saui saui
bongfang gaglai-si gaglai-si zaba,
Bamuna bisurkh6 bungnaise
“Bongfang gaglai-si-su gau-gan,
nang-sur boibu hom-thanu nanggd.”
Khithananai BAmuna saunanai
hunaise. Unau bongfang gaglai-sin-
nanai sasni abra thoinaise. Zapbai!

her, and, in spite of her struggles,
buried her.

And the Brahmin, in fear of what
they might do next, began to
contrive means to get rid of them.
So he said “Today, my sons, we will
go and cut down the great simul/
tree.” So they took their axes and,
going to the simul tree, began
hewing with a will, and when the
tree was tottering to its fall, the
Brahmin said to them “If the tree
falls down, it will be broken. Run
under it and catch it!” And when
they did so, the Brahmin gave the
last strokes, and the tree fell on the

seven simpletons and killed them.
And that’s all!



Khand khuza ni khordng.

Sanui khana khuza zang phisikhi
man. Phare bisur sanse railainaise
“Zang-fur malai-n1 gadmiau bibaiba
zang-n1 gami-ni-khri bangsin
mangan.” Hanlainanai khuzaia
khanakho lauthiau homnanai,
bulangnaise. Thangui thangui ndma
gezerau didung sor(ii manse ga-
fnang-nanai phisikhi-nf khithanaise
“Sikhi, be lai ma, hera? Maba galau
zibd baidi gafnangdang.” Khuzaia
bungnaise “Be hathi khanai didung
sortii.” Hanba, khanaia, “Oba bekho
14, hera, sikh1”’; hannanai bungnaise,
Khintu bi 14é-khai “Angnu
dikhangnandi hu;” hannanai,
khénaia didung-kho lanaise.

Phére binifrai thingui diiisd manse
man-htii-ni-au batlangba khiisiing
mase khanaia gafnang-naise, aru
bungnaise “Sikhi, ne ne! Ang maba
mase gafnangdang.” Hanba, khuzaia
“Onthai-fra-kho-nu mathu bungbai
thaiu, hera, sikhi, nang-1ai?”
Khanaia bungnaise “Nongga,
nongga, sikhi, nang gugrumnai.”

The Story of the Blind Man and
the Hunchback.

There sprang up a friendship
between a blind man and a
hunchback. And one day they said
to one another “We shall get more if
we beg in some other village than
our own.” The hunchback made the
blind man hold his stick, and so
dragged him along. And as they
went, the blind man trod upon an
old elephant rope which lay upon
the road, and said to his friend “Ah!
friend, what is this thing like a long
snake which I am treading upon?”
The hunchback said “Why, it is only
an old elephant-rope.” But the blind
man said “Take it, my friend, take
it.” But, as the hunchback refused,
the blind man bid his friend hand it
to him, and so they went their ways
thence.

And presently they came to a river;
and as they were wading across it,
the blind man trod upon a tortoise
and told his friend that he had trod
upon something living; but the
hunchback said it was only a stone,
and asked what was the use of
standing there talking. But the blind
man begged him to feel and see.



Hanba bi gugrumnanai khusum-kho
mannanai, khana-nu khithaba,
bungnaise “O sikhi, oba bekho 12
hera: zangfurnu bekh6 nanggan.”
Khuzaia “Ilit ilit 1414, hera” han-nai-
khai, khanaia bikho-bu gagai-nu
lanaise. Binifrai bibaidi-nu thangui
thangui dapse-au dol damnai
khnananai khanaia khuzaniau
sungnaise “Sikhi b1 dola-lai sur thu?
Mau thu ddmdang, hera?” Hanba
khuzaia khithanaise; Beaunu surba
gurkhid gathafur damdang” hanba,

A \ A .

Khintu bi, “ang mabrui labogan?
Bisur-kho ang bulu haia zagan,
manathu bisur gabang dang,” hanba,
khanaia manse buddhi khamnanai
phisikhi-nu khithanaise “Sikhi, nang
hagra sing sing thang-khma-nanai,
bisur ni khathi manba, mosa baidi
sugumnanai hu! Obanu bisur
ginanai khatgan,” hanba, bibaidinu
khuzaia khdmnai-au, gatha-fra
ginanai dol kho zrapzrup gar-lang-
ba, khuzaia dol kho labonanai
khananu hor-hu-naise. Obasu
binifrai sanui zang hagra gezer
gezer thangui thangui nd nunanai,
khuzaia bungnaise “Sikhi, da san
hapbai, mana faibai, Dalai aru mau
thang-bau-nu? Beau-nu nd danga.

And when the hunchback
announced that it was a tortoise, the
blind man begged his friend to take
that, too; and on the hunchback
declaring that it was too heavy, he
finally carried it himself.

Then they went their ways and came
to a meadow, and heard a drum
being beaten. And the blind man
asked what that was, and where the
drumming was going on. On which
the hunchback said it was only
cowherds drumming. On which the
blind man was for sending the
hunchback to fetch the drum.

But the hunchback said “How shall
I fetch it? They will be too strong
for me, for they are many.” Then the
blind man devised a plan, and bade
the hunchback crawl through the
jungle and roar like a tiger. Which
the hunchback did; and the cowherd
boys, on hearing his roaring, ran
away headlong and left the drum,
which the hunchback gave, as
before, to the blind man to carry.

Then the friends went through the
forest, until they came to some
houses. On which the hunchback
said “My friend, the sun has set, and
evening has come. How much
further are we to go? Here are



Zangfur beau-nu tha-du-ni,” hanba,
khanaia bungnaise “Hagra gezerni
nakho ang gabang gahdm man-sraia,
hera, sikhi,” hannanai ma ma na
dang gahamui nainu thinba khuzaia
khithanaise “Naia gang-ne gang-
tham. Bandar bu gong-se dang,”
hanba khanaia “B1 bandarau-nu
thagan,” hannanai, phisikhi-nu
khithaba, bandar-sing-ha
bulangnaise, aru dor-fur-kho
gahamui kha-ftha-nu thinnanai,
beaunu thanaise. Unau beau thanai
Raikho-fra fainanai, bungnaise—

“Zusa zusa manamdang;
“Zanu zanu lubuidang.”?4

hannanai, nd gong frum-bu namai-
giding-bai-ba, khanaia rai-dau-hot-
naise “Ang beaunu dang.” Hanba,
raikhoa bungnaise “Nang lai sur?”
Khana bu bungnaise “Nang lai sur?”
Raikho khithanaise “Ang Raikho!”
Khanaia bungnaise “Ang Zakho!
Bebaidinu be-sur brap-lai-naise
Unau khanaia bung-naise “Brap-nu
bu nangga, munu bu nangga
Nangkho bu ang nuakhui, angkhd
bu nang nuakhui. Binikhai manse
buddi khamba, zangha gaham
zagan,” hannanai khanaia raikhoni
khenai bihot-ba, Raikhoa gaigaini
khu-mun daise phunanai khithihot-

houses, let’s stop here.” But the
blind man said he did not think very
well of houses in the jungle, and
sent his friend to have a good look
at them.

Presently the hunchback returned
and said “There are two or three
houses and a granary.” On this, the
blind man decided that they would
stay in the granary, and so was
dragged into the granary, where they
carefully fastened the doors and
prepared to stay for the night. And
while they were there, Rakshashas
came and said—

“Fine rice, fine rice, I can smell;
“And better things to eat as well.”

And while they were gliding round
the house, the blind man shouted
loudly “Here am I!” “Who are
you?” said the Rakshashas. “Who
are you?” shouted the blind man. “I
am a Rakshasha,” said one of them.
“And I am a Zakshasha!”28 said the
blind man. Whereupon they all got
very angry. Then the blind man said
“You need not get angry and you
need not get noisy. I can’t see you
and you can’t see me. Let us make
an expedient by which you can be
satisfied.” So saying, the blind man
bade the Rakshasha show him a
lock of his hair. On this a Rakshasha



naise. Obasu khanaia bungnaise
“Dania angni khenai-kho nai.”
Hannanai, hathi didung kho di-
honnanai hunaise. Bikho nunéanai
Raikhoa gikhrongba, khanaia aru
thema bi-hot-naise Raikhoa bu
gaigaini thema kho khithi-hot-ba, bi
khusung kho khithihot-naise. Obasu
nungnanai, gi-sin-bai. Khanaia aru
bini udui damnu thinnanai, damba,
bungnaise, “Dindu dindu hambai,
ang khnabai. Dania angni kho
khnasong!” hannanai, dol khd dum
dum damnanai huba, Raikhofra
ginanai, khat-thro-lang-naise.

Unao, khanaia phisikhikho
bungnaise “Sikhi ma ma gaham
bastu dang, bifurkho kha aru nang
base, angnu bu base hu, aru mamar
thangdu-ni thu” hannanai bisur
binifrai mamar failainaise. Aru
dapse gazan thani-au thangnanai
khuzaia be bastufarkh6 rannu
namainanai rannaise, Ran-khangba
khana-kho bungnaise “Sikhi
nangthang bobekho laiu 14,” Hanba
b1l dangnainananai khuza thing-ni
bhagu-kho bangsin man-dang-nénai,

tore out a bunch of hair and showed
it to him. On which the blind man
said “Now see mine!” And so
saying, thrust out of a chink the
elephant rope. And on seeing it, the
Rakshasha became very afraid.
Then the blind man demanded to
see a flea (from his body). And
when the Rakshasha had shown him
one, the blind man put forth his
tortoise. Then the Rakshasha
thought “This must indeed be a
Zakshasha,” and was greatly afraid.
Then the blind man bade him beat
his breast. And, on his doing so,
cried “Well done, well done! I have
heard you. Now hear me!” and
straightway began to beat his drum
“rub-a-dub-dub.” On which the
Rakshashas were greatly frightened
and ran right away.

Then the blind man said to his
friend “Take any good things that
there are, and tie them up. You take
some and give me some, and let us
go;” and, so saying, they went away
together. And when they were come
to a far place, the hunchback began
dividing the spoil. And, when that
was done, he bade his friend take
which share he would. But the blind
man groped about and found that
the share nearest to the hunchback
was the biggest. So the hunchback



rannaia hama khuise hannanai,
golaigothai khamnaise. Phare
khuzaia “Nang-thang-lai nua-laba
mabrui mithinai, hera? Khonle
khonle rannu gnang kham-huiu
Hannéanai aru ran-phaphinba, obabu
bangsin man-dang-nanai, aru
“Hama-khuise, hama-khuise,”
hannanai golai-gothai khamnaise.
Bibaidi nu khonbrui khon-ba
khamba khuzaia brapnanai, akhaiau
bali lananai “Nanglai goma khana
na misa khana lui?” hannanai
gahamuinu megonau balizang
htininai hunaise. Arti obanu bi
nunai zanaise. Aru bi bu brapnanai;
“nunglai” ma saba danga lui, nunu
hama hannanai godo-au zo-sin-
nanai lananai, khuza bikhung-au
gomagom sobai thaba bibu gaham
zanaise. Unau sanui zang gaham za-
lai-naise, aru bastu-fur-kh6é gahamui
ranlainanai, na-i-au thang-lai-naise.
Zapbai!

'97

Sdse dbra brai ni khorang.

Brai burui dangman. Braid hagra
gezerau dubli dotse 1ananai haba
maubai thadangman. Phare sanse
shikari sase hagraiau mui gaunanai

said “How did you, without seeing,
find that out? Now I have got to
divide it all over again!” So he made
a fresh division.

And the same thing happened again,
and the blind man turned everything
topsy-turvy. And, when this had
occurred four or five times, the
hunchback became angry, and
taking sand in his hand rubbed it
into the blind man’s eyes, saying
“Now we shall see if you are really
blind or not;” whereby the blind
man recovered his sight. But he, too,
was angry and said “What a hideous
thing you are, and hateful to look
upon.” And he jumped on the
hunchback’s back and belaboured
his hump till he made him straight
and well. And when the two were
hale and well, they divided their
spoil fairly and went home happily.
And that’s all!

The Story of a silly old man.

There was an old man and his wife.
One day, when the old man was
clearing jungle, a half-dead deer that
had been shot by a huntsman, came



thoi-fram-nanai kharui kharui braini
dubli gezer thing thangdangman.
Beaunu braia nunanai bikho6 khudal
zang khéard-au-nu denanai muikho
buthatnaise. Buthatnanai hagra
singau hakhmananai dinnaise.
Emphare unau mui gaunai girimaia
khithu khithu thoi sirilangnai naie
naie namai-langui-langui braini
dubliaunu sin gamanaise. Obasu
braikh6 sungnaise: “Helui brai!
Nang bething mui mase fainai nunai
na?” Braia bungnaise “Angha dubli-
ni shimaia khulathing boinifrai
sathing boinifrai” hannanai bungba
b1 bungnaise “Nongga nongga! ang
muini khorang-su nang-ni-au
sungdang,” Braid khithanaise
“Zanun! be dubliau mai zaiu na zaia
ang khithanu haia.” “Nangga-lui,
brai, bi khorang-kho ang
sungakhui.” Brai bungnaise “Da
sanzo6flibai, angha mikham ukhui-
su-dang. Ang thang-nu-sui;”
hannénai, ndiau khatlangnaise.
Obasu unau braid mikham dui
zakhangnanai burui-kho bungnaise;
Burui, ang-nu gabun phungau-nu
mikham songnanai hu. Ang mui
mase buthatnanai zangni dubliau
dinbudang. Bikhd mamar gadanu
nanggd.” Obasu okha naiba, burui
mamar kham dui brainu hunanai
bikho hogarnaise. Bi dubliau
thangnanai muikhd gadananai
rannaise. Agla gaigai-ni bhagu

limping that way and crossed the
old man’s field. On which the old
man killed it by hitting it on the
head with his hoe, and hid it away in
the jungle. Presently, the man who
shot the deer made his appearance,
having tracked its blood as far as the
old man’s field. “Here, old man!”
said he, “have you seen a wounded
deer pass this way?” The old man
replied “The boundaries of my
field? Well, the east boundary is
here and the west over there!” But
the other said “Not so, not so, I am
asking about a wounded deer.” To
which the old man replied “I know
what you mean; but whether it will
be a good crop or not, how shall I
say?” “Not so, not so,” said the
other; that isn’t what I want to
know.” But the old man said “I
cannot stop any longer. The dark is
falling, and I am hungry for my
supper. I’'m off.” So saying, he went
away home, and when he had had
his supper, he said to his old woman
“You must give me my breakfast
early tomorrow, for I have killed a
deer, and I must go early and cut it
up.” So the old woman gave him his
breakfast very early and sent him
about his business. And he went to
his field, and, having chopped up
the carcase began dividing the
pieces. And first he put apart his
own share, “One piece for washing



khamnaise. “Phanse mukhang
sunai-ni, phanse thankhu zanai-ni,
phanse dubliau mos6 hulangnai-ni,
phanse hali oinai-ni.” Bebaidinu
huafurha zese haba dang, gasenu
bhagu kham-thrd-naise. D4 unau
burui-ni bhagu khamdang “Phanse
mukhang sunai-ni, phanse thanku
zanai-ni, phanse khundung lunaini,
phanse khun pheretnai-ni, phanse hi
danai-ni, phanse khdm songnai-ni,
phanse dui lainai-ni.” Bibaidinu bini
bu zese haba dang, esenu bhagu
khamnanai san-naise. Sannéanai
burui ni bhagua bangsin mannaise.
Obast braia brap-nanai. “Angsu
buruinikhri haba bangai bua mau-u
na? hanna-nai, golaigothai
khamnanai, aru ran-phaphin-naise.
Dania agla burtinu bhagu khamgru-
nai, aru unau bini bhagu kham-nai.
Dabiha bangsin zanaise. Theobu
braid biau mon phatia khuise.
Bibaidinu bi golai-gothai khamui
khamui ranbabu haman zaia.
Bibaidinu sanse mani zanaikhai,
buruia; “Braia-lai ma kham-khu?”
hannanai, dhinki thora manse
lananai, dubliau thangnanai, brai-
kho-nuhui-dang, gaigainu bidot
zang nanglaiba thadang. Bidot-fra-
bu khonle khonle dang-phlebai tha-
naikhai, gebletheble zalangbai.
Obasu buruia dhinki thora zang sri
sri khitht-au khubui-hot-ba, braia
maba imfu hotbai hannanai, bidot-

my face in the morning; one piece
for chewing tobacco; one piece for
driving the cattle afield; one piece
for ploughing”; and so on, for all his
daily avocations. Then he made out
his old woman’s share: “One piece
for washing her face in the morning;
one piece for chewing tobacco; one
piece for spinning cotton; one piece
for fretting cotton; one piece for
weaving cloth; one piece for
cooking rice; one piece for drawing
water;” and so on, with all her
occupations. But, on counting up, he
found that the old woman’s share
was much the biggest. On which he
cried angrily that it was not to be
believed that a woman’s share could
be bigger than his, and, mixing up
all the pieces of flesh on the ground,
he began a fresh division. This time
he set apart the old woman’s share
first, and his own afterwards. This
time his share became the largest.
But still he was not satisfied, and,
mixing all the gobbets up again, he
divided them again and again, but
never got them equal. Meanwhile,
the day had slipped by and evening
was come. So the old woman,
taking the pestle of the dhenki, went
to look for her husband, and there
she found him in the midst of the
lumps of flesh, which had become
covered with dust and dirt through
much mixing. Then the old woman



kho garnanai ndha khatlang-naise.
Emphare, buruia bidot kho hi zang
ban-nanai bananai na-au labonanai,
songnanai, brai-zang za-lai-ba, braia
sungnaise “Burui, belai ma-ni
bidot?”” hanba, buruia khithanaise
“Ang dausa fisA mase buthatnanai,
nangha mana lang-nai-khai,
bekhonu song-dop-nanai dindang.
Nangni bi mui-bidot-kho nebai
thaba, zangfur dd kham man-za-gla-
gauman.” Zapbai!

Brai buruini khordng.

Sane brai burui dangman. Bisurha
na-a-bu gongne man. Phare sikhau
sabrui be brai burui ni ndi-au maba
mabi khaunu 1agi fainai. Faiba brai
buruia boi sikhaururkho6 khuikha2s
khamnu lagi buddi manse
khamnanai dinnai. Zerehai gobar-
khi aru zuzai aru gazri-dui hasong-
se bifurkho thopla zunanai dhinki
sali ni maroliau kha-sai-nanai
dinnaise. Phare unau manabla
sikhau-fra fainanai brai buruini nd
injurau mansuia sri mandang na

let fly the dhenki stump at his back.
On which he cried that a snake had
bitten him and ran home, on which
the old woman tied up the meat in a
cloth and carried it to her house, and
cooked some hastily for supper. And
when her husband asked where the
meat came from, she said that he
had been such a long time in
coming, that she had killed a
chicken and cooked it for him. “And
if you had stopped dividing that
deer’s flesh, we should never have
got any supper at all,” said she. And
that’s all!

The Story of the four Thieves.

There was an aged couple who lived
in a pair of houses. And four thieves
used to prowl round their houses,
seeking to steal. And the old man set
to work to contrive devices to
disappoint them. And first he filled a
joint of bamboo with cowdung and
dirty water and rice-chaff, and hung
it up in the rafters of the dhenki-
shed. And when at nightfall the
thieves began prowling round and
listening to hear if the inmates were
asleep, the old people overheard



manakhui bannanai khnasongba,
brai buruia bisurni khorang
khnananai, braia buruikho
bungnaise “Burui, nang zangni sorai
aru gur-gakhira mau dinkhu?”
Beaunu buruid bungnaise “Ham sra-
bai de, brai! Bifurkhd dhinki-sali-
au-nu kha-sai-nanai dinnai zabai.”
Be khorang-kho sikhau-fra
khnananai dhinki-saliau thangnanai,
bikhd man-hui-nanai bari-ni-frai
thalit-lai labonanai rannanai
zanulagi zénaise. Obanu bisur maba
manamnai mannanai sung-lai-naise
“Bibu bangu ma manamdang? Bibu
bangu ma manamdang?” Phare
sased boikho akhaiau lananai
manam-su-naise. Obania mithinu
hananai, boib6 minilaiba, braia
sikhangnanai thokon-thora lananai
hu-su-bu-ba, bisur khatlangnaise.

Aru sanse brai burtia boi sikhau-
furkho fainai khnananai brai burui-
kho sungnaise; “Zangfur-ha
songkhrui thopla mau dinkhu?”
Obasu buruia bungnaise “Dasu
gaham zabai, brai! Songkhrui
thoplaia zang udunai nd-ni khula-
fat-si inzurau senanai dindang!
Sikhaufra mauba lang-nu hagd.”
Bisur railainai-fur-kho sikhau-fra
khnananai inzur dan-si-nanai akhai
sunanai songkhrui-thopla-kho dang-
grum-baiba braia khathrui-lango
lananai thangnanai akhai dan-hui-

them, and the old man said to his
wife “Old woman, old woman;
where have you hung up the
molasses and milk and chira?” And
the old woman replied “A nice
business! I have been and gone and
hung them up in the dhenki-shed,
where the thieves can get at them.”
And the thieves, hearing this,
slipped off to the shed, and, getting
the bamboo-joint, gathered plantain
leaves for plates, and divided the
spoil and sat down to eat. And one
of them, smelling at the stuff, said to
the others “Smells rather strong,
doesn’t it?” Then one of them took
his mess in his hand and smelled it,
and, seeing what had happened, they
all burst out laughing. Then the old
man came out with his big stick, and
the four thieves ran away. Another
day, the old man, hearing the thieves
prowling about, said to his wife
“Where have you hung the packet of
salt?”” And the old woman replied
“A fine affair! I have hung it up on
south wall of our sleeping-house,
where the thieves can easily get it.”
And so one of the thieves thrust his
hand in, and began feeling about for
the bundle, on which the old man
took his knife and cut his hand. But
he only said “I can’t find it,” and
went away.



naise. Oba bi “Ang mana khuise”
hannénai thangba, aru sase sikhaua
bibaidinu dang-grum-ba, bikho-bu
asi-au dan-fnang-naise. Phare
bebaidi-nu sase sikhau-ni khuma
dannai, aru sase-ni gonthong dan-
fnang-naise.

nu lagi dui ndmai-bai-nai-e-au
sethlau-nu thalit kharui sdmnai
megongdu-au dui mannanai akhai
hu-sum-naise. Beaunu bangsin
alunai manbabu, lugu-ni mansuifur-
nu khithaialaba “Gaham manbai,”
hannanai bungnaise. Bebaidinu
sabrui-ha-bu zaba, braplainaise.
Obanu braia né-ni frai onkhatnanai
thokon lananai bisurkho6 hu-hot-
naise.

Binifrai aru sanse brai-burui-ni
bariau thalit bifong dangman, aru
bini khathiau phanlu bifong fangse
dangman. Beaunu bere-thinkli baha
ladang. Phare horau be sikhau
sabruia brai buruini naiau faiba,
braia burui-kho sungnaise “Burui,
nang zang-fur-ni thaka-thinkhli-kho
mau fopnanai dinkhu?” hanba
buruid khithanaise “Dinibu gaham

On which the other three felt about,
and one got his finger cut, and
another his ear, and the fourth his
nose. Then they looked about in the
yard for something to ease the pain,
and the first, finding a cooking pot
in which acrid plantain ashes had
been steeped, plunged his hand in,
and, getting more pain than before,
only said “Ah! that’s good.” On
which the others followed his
example. And, while they were
hopping about in pain, the old man
came out and took his stick, and
drove them away.

Another day, the old people found a
wasps’ nest on a chili plant under a
plantain tree. And when the thieves
came, the old man said to his wife
“Old woman, old woman, where
have you put the /ota with our
money in it?”” And the old woman
answered “To-day’s luck is the
worst of all. I have left the lota
under the plantain tree in the garden,



zabai, de, brai! zangni thaka-thinklia
thalit-guriau fopnanai dinnai-au-nu
thabai. Bini khathi-au-nu fanlu-
fifang-bu fangse dang. Da sikhaufra
manu-khi-ma-su!” Bekho sikhau fra
khnananai, be thalit guri-ha
thangnanai namai-lai-hui-ba bere-
baha-kho man-naise. Phare bikho
besur dikhangnanai 1aboba, bahaia
gubrunanai berefra sikhau-fur-kho
otba, besur “Aia! aid!” hannanai,
khatnaise, aru braia thokon lananai
husunaise.

Binifrai aru sanse braia thathi dannu
lagi sekhar lananai hagraiau
thangba, boi sikhau sabrui-kho
thaigrit guruiau udulangba thanai
nunanai thaigrit bong-fangau
uthinanai thari gnang thaigrit
thaibrui khananai lab6-nanai be
sikhau sabrui ni kheneau thaise
thaise kha-khma-naise. Phare unau
“Sikhau! sikhau!” hannanai braia
gapzri-khau-ba bisur sri mannanai
sikhangnanai khatlangnaise. Khatba,
zesenu kharu, esenu thaigrit fithaia
bikhungau dup dup bulangnaise.
Bisur braia khithu khithu fainanai
zang-fur kho sodang nungnanai
khare-thang-naise. Phare unau
gazan thangnanai zirai-hui-ba,
thaigrit kho nunanai garnaise.

by the chili bush, and no doubt the
thieves will get it.” Hearing this, the
thieves went and disturbed the
wasps’ nest, and the wasps flew out
and stung them. And when they
cried in pain and ran away, the old
man ran after them with his stick
and beat them soundly.

Again, another day, when the old
man went out to cut reeds for his
fence, he found the four thieves
asleep under an O tree (the fruit of
which is hard and heavy), and the
old man, climbing quietly into the
tree, cut four of the fruits, with the
stalks attached, and tied them to the
thieves’ hair. Then he suddenly cried
out “Thief! thief!” And the more
they ran, the more the heavy fruit
bumped on their backs, so that they
thought the old man was running
after them and beating them. And
they ran a very long way before they
discovered their mistake, and
unloosed the fruit from their hair.



Binifrai aru sanse braia mai duliau
thananai buruikho furungnaise
“Burui, nang horau sikhau faiba
gaigainu sungnanai, gaigainu khitha
de, ereui hannanai “Brai, brai hun!
nang thurse khurui mau dindang?”
“Dhinkhi-saliaunu maiduli-au bifur
kho dinnai zabai. Da sikhau faiba,
man-lang-si-gan da! Ma khamkhu!”

Be khorang-kho sikhau khnananai,
mamar dhinkhi saliau thangnanai
nathuiba be dulikh6 dikhangnanai
“O! beaunu thorse khurui-fur dang
le! Ilit mathu!” Obasu bisur
khananai bannanai lang-lai-naise.

Phare unau thangui thangui duisa
gathau manse man-hui-naise.
Beaunu batba braia; “Sthang sihang
zabai, um, um, dikhang!” hanba
bisur “Mauha sur raidang 1ui.”
Khaise bungnaise, “Be duliau rainai
baidi khn-i-u.” Aru sisea “Beau
mungbd guid; nangsur erenusu
khnadang!” Obasu thangui thangui
zabra gathau mannanai, braia si-
sam-ba khithanaise “Phutu-khoa,
golam-bundi-fur! Manu gahamui
dikhangalui? Nangsur kana na?
nunu haia-khui?”” Ereau bungba
sikhau-fra bikho dui-au garnanai
khat-lang-naise. Zapbai!

And, again, the old man climbed
into the mat receptacle in which the
paddy was stored; but, before doing
so, he instructed his wife to imitate
his voice and ask where the brass
plates and cups had been put; and to
answer in her own voice that they
had been put into the paddy
receptacle in the dhenki-shed. And
when the thieves heard all this, they
hurried to the dhenki-shed, and,
lifting up the paddy receptacle, said
with one accord: “My! isn’t it
heavy?” And so they tied it to poles
and carried it away on their
shoulders.

Presently, they came to a deep river,
and as they were wading across, the
old man cried “Look here! I am
getting wet, carry it higher.” On
which they said to one another
“Surely, some one spoke?”” But,
thinking it was a mistake, they went
on, and came to deeper water. On
this the old man called out again
“Stupid brutes! Sons of slaves!
Can’t you see your way? [ am
getting wet through.” And the
thieves were frightened, and,
dropping the old man in the water,
ran clean away. That’s all!



1 A“Bengali ghusd” is said to be a blow inflicted with the fist, the thumbnail protruding between

the first and second finger so as to give a scratch!

2 =a“side” of pork.

3 “gadan rai-hui-ndnai” = observing omens.

4 Onomatopceic.

5 Assamese.

6 A child from whose mouth milk oozes if you squeeze its throat.
7 The Kachéri version of the “Swan-maiden.”
8  Assamese “pap.”

9  Snuffling.

10 “Felt with its beak.”

11 Assamese “kapal.”

12 “Kumari,” the attendant nymph of the pool.
13 The Kachari version of “Beauty and the Beast.”

14 Goshain.

15 The Assamese “mat.”

16 “md-thu,” interrogative.

17 qifere

18 Assamese IMGT 20

19 About two paces.

20 Assamese J¢1.

21 It was not true of him that “digiti crepantis signa novit.” The coincidence of sound is curious.
22 Seven “plough” of cattle.

23 Assamese JIBN |

24 This exactly corresponds to our own “Fee faw fum; I smell the blood of an Englishman!” and

the Bengali “Au mau khau, mansher gandha pau!”

25 Query—Assamese “hingsha.”



26 The hideous Kuvera, god of wealth. He was a white man with three legs and eight teeth.

Apparently, the same as the Hindu Pluto; and lord of the shades as well as of wealth.
27 Le., the season personified.

28 A burlesque word from “zanu” = to eat.



FOLK SONGS AND NURSERY RHYMES.

Addressed to a spoiled Child.

Dera lu, dera I, Afi Fanzalu.
Build house, build house, Father Fanzalu.
Dai nang, fudi nang,  AfA zuzinang.

If trouble come, or worry come, Father will help.

To a conceited Child.

Ang guring, guring, Daina gurung.
I am wise, am wise, And the witch is wise.
Dau khithu, khitht,  Angni khithu.
And the bird’s behind, behind, The bird’s behind me.

Of Woman.

Dau-thep, dau-thep, dau golondi.

Wag-tail! wag-tail! bird with the goitre,

Haba ranga, hukha ranga, fisa baflundi.

Work you can’t, and toil you can’t, bearing baby on your back.

A Nursery Rhyme.

Bongfang d6, bongfang do, bongfang narenga.
Beat the tree, and beat the tree, and beat the orange tree.
Fitsiu-siu firinga; bidui zakhaiba!

Chirrup, chirrup, bhimraj bird; give twenty eggs to me.

What Women sing at Weddings.



70 sit sit, Gogorleng; Z0 sit sit.
Pour, pour the beer, Gogorleng; pour the beer.
Dangnai dangnai sit, Gogorleng; dangnai dangnai sit.

Pour in torrents, Gogorleng; pour in torrents, pour.

Then you substitute other festive occupations, for instance:

Goe khau khau (cut, cut the betelnut).
706 1u 1u (pass round the beer).
Khurui su su (wash the plates), &c., &c.

“Gogorleng” is the traditional name for the bdru or bohua, who plays the
buffoon at weddings.

A Woman to her Lover.

So6 malibai, sobai.
Come, my lover, come.
Ganga zalia.
O! Ganges fisherman.
Théakani kheru manaba.
If I don’t get silver earrings.
Ang-bu thanglia.
I, too, cannot go.
In the following verses the woman substitutes other ornaments or presents:
An exchange of Compliments.
A girl sings—
Silakhonarui gathafur,
Chinakona boys,
Moisu hunu fai!
Come and drive buffaloes.

Boy answers (derisively)—



Hunu ranga, munu ranga.

I cannot drive, I cannot wive.
Angkho da ling, fai.

Don’t cry to me to come.
Engkhut kharui khuru khuru.
The mess of rice goes bubble-bubble.
Angni fatse furu furu.

My share is but trouble trouble.
Khuru khusuli.

You’ve got the itch.

Bidot zasuli.

Eater of meat.

What Women sing when the Bride is taken away.

Da gapse, ai—da gapse.

Don’t weep, dear, don’t weep.

Khanu lai langa.

Not to bind thee do they take thee;
Sunu lai langa

Not to wound thee do they take thee;
Béangal Simsanu langa.

Not for Bengali or Bhutia do they, &c.
Ehe! hai! hui!—

Oh! ho! ho!

The second, third and fourth lines may of course be varied ad infinitum.
The lament of a Mother.

Thokon srong srong.

With multitudes of clubs.
Thangdangman, afa Sokhai, nanglai.
Thou wentest, son Sokhai, thou.
Emfu bli bla thangdangman, &c.
Flashing thy sword, thou wentest, &c.



Khaukha duma dumi, &c.

With great turban bound, &c.

Nang dangba oma bidot zang zddangman, &c.
Whilst thou lived’st I ate pig’s flesh, &c.

and so on.
“Buffalo Girls come out to play.”

Ui! Silakhonarui hingzau-fur,
Oh! Chinakona women.

Na gutnu fai.

Come and catch fish.

Na gutnu rangaba,

If you cannot catch fish,
Luguse dala fai!

Don’t come with us at all!

In other verses substitute “megong khanu,” or other things man and maid
may do together.

A Love Song.

Agii Boisagi,

O! sister wanderer,

Ang kho da basi!

Do not spurn me!

Sikhla sipnu haiaba,

If you cannot sweep the yard,
Ang-bu sipfagan.

I will help you sweep.

In the next verse, for the last two lines, substitute—"Dui lainu hdiaba ang
bu lai-fa-gan,” and so on, with other female occupations. If a woman sings,
the first line will be “Ada Buidasi,” and she will select men’s work, as, e. g.,
“Hathi hunu haiaba, angbu thang-fa-gan.”



A Mother-in-law scolds her Daughter-in-law.

Wa bizd ni gandeola!

On bamboo top, Oh! dragon fly,

Birdau, birdau, birdang,

Flutter, flutter, fly,

Bauhari godai z6 zongnaia,

My youngest daughter-in-law’s brewing beer.
Khuiiram-duiram zadang.

Is bitter-sweet.

or

Bauhari godai kham songnaia sigram-zethram zadang, &c., &c.
My youngest daughter-in-law’s cooking rice is only hugger-mugger.

A Woman to her Husband.

Hi dai dai hubaba,

If I weave him cloth.
Zimnu rangea.

He can’t put it on.

Ma hua zang gorop-khu!
What a husband have I got!
Zangni khafala!

Ah! my evil luck!

Stni khafala.

My dreadful luck.

For the first two lines substitute—

Gamsa dai dai huba-bu.
Gannu rangea.

or

Phali dai dai huba-bu.



Khaukhanu (or khasonu) rangea.
Courtship.
Man says—
“Ui baze, i baze!
Oh! sister-in-law!
Em bonénai hu.

Spread a mat for me.

Woman answers—

Nangni hingzausu nongga hai!l
[ am not your wife!

Em-su bobai-nu.

To spread a mat for you.

Substitute other occupations in subsequent verses.
A Love Song.
Dui lainaia surt man?
Who was it used to draw water?
Agui Banbahi sikhla man.
It was the maid, my sister Banbahi.

In following verses substitute “Mikham songnaia, megong khawaia, hi
danaia,” &c., &c. If a woman sings, she sings “Hathi hunaia sura man. Ada
buidisi zaldman,” and goes on with male occupations.

Women s work.

Dudugur,? dudugur, mala-ui.
Fisa banai-ni fala-ui.

In other verses substitute other work for “fisa banai-ni.”



Reproach of Women.3
Boisagi, asagi, ra-ra,
Megong mikham songbla, duilau, dui-sau!
Hoa sase nu-bu-1a,
Gadau gasi!

I A man speaking to a woman says “/ui” (cf. “he-lui”’); a woman speaking says “hai”, and a man,

speaking to his wife or other woman with whom he is on familiar terms, says “ui”.

2 “Dudugur” is the little drum on a handle, with a bead tied to it. The drum is shaken from side to

side, and the bead beats it,—onomatopceically, “dudugur, dudugur!”

3 Not easily to be translated word for word. But the meaning is that a woman cannot think of her

work if a man passes by.

ASSAM SECRETARIAT PRINTING OFFICE (GENERAL) No. 140—304—16—-8-95.



TABLE OF CONTENTS

TRANSLITERATION.
PREFACE.
KACHARI FOLK-TALES AND RHYMES.

An accused person s statement in Assamese and Kachari.

Duimd duisd ni khordng.

Sdse olsid gdthd né khordng.

Gdthd mamra ni khordng,

Sdse phalangi gdthdni khordng,

Bida bindnauni khordng,

Embu Bongld ni Khordng,

Mui dru daukhd dandd ni khordng.
Brai sdase ni khordng.

Mukhra dru Sessda ni Khordng,

Khusung aru Mukhra.
Bamun dedru bini sakor ni khordng,

Abrd ni khordng.

Sd-sni dbrd ni khordng.

Khdnd khuza ni khordng,

Sdse abra brai ni khordng,
Brai buruini khordng.
FOLK SONGS AND NURSERY RHYMES.

[y
[—
|-

N o Jn B T W W NN = - -
ERRBREESERERBEREREREIEEE o wi- — E



COLOPHON

Corrections

The following corrections have been applied to the text:

Page Source Correction
i, 5, 5, 17,

21, 60 [Not in source]

iv indentical identical
1,4 :

4 ng Ang

5 & Sri Sri

6 hunanai hunanai

6 ol ia olsia

6 oidang- ui oidang-hui
7,9 17 angnu angnu

7 khi-" tha-i-u khitha-i-u
7 bunnanai bunnanai
7 [Deleted]
9 Bir Bir

12, 20 [Deleted]
12 dihonnanai dihonnanai
16 dannu dannu

19 dangman dangman
19 khamui khamui
20 lananai lananai
22 hinanai hunanai
22,46 khorang khorang




|l\)
N

W W W W 0 W L INININININININNINININNINININNNNDNDNNIN
EEREBEEREEBEEBEREEREEEBEEBEBEBERRRRRRERBEBEBEBEB R

|0‘|
N

Binikhai

agui
raukhébu
dui
Mukhra
Khorang
mansuia
lui

[ui

angnu
ha
Mukhra
bu

aru
nu-za-hui-nai-sui-laiu
ang
mukhraia
hananai
thalit
hdnanai
mukhraia
beaunu
sakhora

duluse

Binikhai
khorang
Obanu
bisur
Obasu
Obanu
Beaunu
agui
raukhdbu
dui
Mukhra
Khorang
mansuia
Ui

[ui

angnu

u

Mukhra
bu

aru
nu-za-hui-nai-sui-laiu
ang
mukhraia
hannanai
thalit
hunanai
mukhraia
beaunu
sakhora

duluse




N [0 o |o1 o jon [0 | DRSS W W W W W W W
A~ o o W w O o v o o oo o o O IO O I 00 [ I 0 N IO O
REBEREBREEBIEEEBEBEBEBGRRRBEBBEEREBIRERBRBKIE I

&

bifurkh6
hanu
angnu
Abra

ni
khorang
sungnaise
muia
mansuia
abranu
hunéanai
zangfur
oinu
Zangfur
ginanai
Sandi
Angna
thangai

ba
Zakhoa-nu
Sikhi
bhagu-kho
hunanai
boinifrai
buriu-khd
mansuia

bangnaise

sikhau-fur-kho

zang-fur

ban

bifurkhé

hanu

khorang
sungnaise
muia
mansuia
abranu
hananai
zangfur
oinu
Zangfur
ginanai
Sanui
Angnu
thangui

bu
Zakhoa-nu
Sikhi
bhagu-kho
hananai
boinifrai
burti-khé
mansuia

bungnaise

sikhau-fur-kho

zang-fur

ban




|OU|O)O§O'IOO
2RBBE

[Not in source]
Agui

he-lui

Ada

banaini-ni

Agui
he-lui
Ada

banai-ni




*#* END OF THE PROJECT GUTENBERG EBOOK A COLLECTION
OF KACHARI FOLK-TALES AND RHYMES *##*

Updated editions will replace the previous one—the old editions will
be renamed.

Creating the works from print editions not protected by U.S. copyright
law means that no one owns a United States copyright in these works,
so the Foundation (and you!) can copy and distribute it in the United
States without permission and without paying copyright royalties.
Special rules, set forth in the General Terms of Use part of this license,
apply to copying and distributing Project Gutenberg™ electronic
works to protect the PROJECT GUTENBERG™ concept and
trademark. Project Gutenberg is a registered trademark, and may not
be used if you charge for an eBook, except by following the terms of
the trademark license, including paying royalties for use of the Project
Gutenberg trademark. If you do not charge anything for copies of this
eBook, complying with the trademark license is very easy. You may
use this eBook for nearly any purpose such as creation of derivative
works, reports, performances and research. Project Gutenberg eBooks
may be modified and printed and given away—you may do practically
ANYTHING in the United States with eBooks not protected by U.S.
copyright law. Redistribution is subject to the trademark license,
especially commercial redistribution.

START: FULL LICENSE



THE FULL PROJECT GUTENBERG™ LICENSE



PLEASE READ THIS BEFORE YOU DISTRIBUTE OR USE THIS WORK

To protect the Project Gutenberg™ mission of promoting the free
distribution of electronic works, by using or distributing this work (or
any other work associated in any way with the phrase “Project
Gutenberg”), you agree to comply with all the terms of the Full Project
Gutenberg License available with this file or online at
www.gutenberg.org/license.

Section 1. General Terms of Use and Redistributing
Project Gutenberg electronic works

1.A. By reading or using any part of this Project Gutenberg electronic
work, you indicate that you have read, understand, agree to and accept
all the terms of this license and intellectual property
(trademark/copyright) agreement. If you do not agree to abide by all
the terms of this agreement, you must cease using and return or destroy
all copies of Project Gutenberg electronic works in your possession. If
you paid a fee for obtaining a copy of or access to a Project Gutenberg
electronic work and you do not agree to be bound by the terms of this
agreement, you may obtain a refund from the person or entity to whom
you paid the fee as set forth in paragraph 1.E.8.

1.B. “Project Gutenberg” is a registered trademark. It may only be
used on or associated in any way with an electronic work by people
who agree to be bound by the terms of this agreement. There are a few
things that you can do with most Project Gutenberg electronic works
even without complying with the full terms of this agreement. See
paragraph 1.C below. There are a lot of things you can do with Project
Gutenberg electronic works if you follow the terms of this agreement
and help preserve free future access to Project Gutenberg electronic
works. See paragraph 1.E below.

1.C. The Project Gutenberg Literary Archive Foundation (“the
Foundation” or PGLAF), owns a compilation copyright in the
collection of Project Gutenberg electronic works. Nearly all the
individual works in the collection are in the public domain in the



United States. If an individual work is unprotected by copyright law in
the United States and you are located in the United States, we do not
claim a right to prevent you from copying, distributing, performing,
displaying or creating derivative works based on the work as long as
all references to Project Gutenberg are removed. Of course, we hope
that you will support the Project Gutenberg mission of promoting free
access to electronic works by freely sharing Project Gutenberg works
in compliance with the terms of this agreement for keeping the Project
Gutenberg name associated with the work. You can easily comply with
the terms of this agreement by keeping this work in the same format
with its attached full Project Gutenberg License when you share it
without charge with others.

1.D. The copyright laws of the place where you are located also govern
what you can do with this work. Copyright laws in most countries are
in a constant state of change. If you are outside the United States,
check the laws of your country in addition to the terms of this
agreement before downloading, copying, displaying, performing,
distributing or creating derivative works based on this work or any
other Project Gutenberg work. The Foundation makes no
representations concerning the copyright status of any work in any
country other than the United States.

1.E. Unless you have removed all references to Project Gutenberg:

1.E.1. The following sentence, with active links to, or other immediate
access to, the full Project Gutenberg License must appear prominently
whenever any copy of a Project Gutenberg work (any work on which
the phrase “Project Gutenberg” appears, or with which the phrase
“Project Gutenberg” is associated) is accessed, displayed, performed,
viewed, copied or distributed:

This eBook is for the use of anyone anywhere in the United States
and most other parts of the world at no cost and with almost no

restrictions whatsoever. You may copy it, give it away or re-use it
under the terms of the Project Gutenberg™ License included with
this eBook or online at www.gutenberg.org. If you are not located


https://www.gutenberg.org/

in the United States, you will have to check the laws of the
country where you are located before using this eBook.

1.E.2. If an individual Project Gutenberg electronic work is derived
from texts not protected by U.S. copyright law (does not contain a
notice indicating that it is posted with permission of the copyright
holder), the work can be copied and distributed to anyone in the United
States without paying any fees or charges. If you are redistributing or
providing access to a work with the phrase “Project Gutenberg”
associated with or appearing on the work, you must comply either with
the requirements of paragraphs 1.E.1 through 1.E.7 or obtain
permission for the use of the work and the Project Gutenberg
trademark as set forth in paragraphs 1.E.8 or 1.E.9.

1.E.3. If an individual Project Gutenberg electronic work is posted
with the permission of the copyright holder, your use and distribution
must comply with both paragraphs 1.E.1 through 1.E.7 and any
additional terms imposed by the copyright holder. Additional terms
will be linked to the Project Gutenberg License for all works posted
with the permission of the copyright holder found at the beginning of
this work.

1.E.4. Do not unlink or detach or remove the full Project Gutenberg
License terms from this work, or any files containing a part of this
work or any other work associated with Project Gutenberg.

1.E.5. Do not copy, display, perform, distribute or redistribute this
electronic work, or any part of this electronic work, without
prominently displaying the sentence set forth in paragraph 1.E.1 with
active links or immediate access to the full terms of the Project
Gutenberg License.

1.E.6. You may convert to and distribute this work in any binary,
compressed, marked up, nonproprietary or proprietary form, including
any word processing or hypertext form. However, if you provide
access to or distribute copies of a Project Gutenberg work in a format
other than “Plain Vanilla ASCII” or other format used in the official
version posted on the official Project Gutenberg website



(www.gutenberg.org), you must, at no additional cost, fee or expense
to the user, provide a copy, a means of exporting a copy, or a means of
obtaining a copy upon request, of the work 1n its original “Plain
Vanilla ASCII” or other form. Any alternate format must include the
full Project Gutenberg License as specified in paragraph 1.E.1.

1.E.7. Do not charge a fee for access to, viewing, displaying,
performing, copying or distributing any Project Gutenberg works
unless you comply with paragraph 1.E.8 or 1.E.9.

1.E.8. You may charge a reasonable fee for copies of or providing
access to or distributing Project Gutenberg electronic works provided
that:

* You pay a royalty fee of 20% of the gross profits you derive from the
use of Project Gutenberg works calculated using the method you
already use to calculate your applicable taxes. The fee is owed to the
owner of the Project Gutenberg trademark, but he has agreed to donate
royalties under this paragraph to the Project Gutenberg Literary
Archive Foundation. Royalty payments must be paid within 60 days
following each date on which you prepare (or are legally required to
prepare) your periodic tax returns. Royalty payments should be clearly
marked as such and sent to the Project Gutenberg Literary Archive
Foundation at the address specified in Section 4, “Information about
donations to the Project Gutenberg Literary Archive Foundation.”

* You provide a full refund of any money paid by a user who notifies
you in writing (or by e-mail) within 30 days of receipt that s/he does
not agree to the terms of the full Project Gutenberg™ License. You
must require such a user to return or destroy all copies of the works
possessed in a physical medium and discontinue all use of and all
access to other copies of Project Gutenberg™ works.

* You provide, in accordance with paragraph 1.F.3, a full refund of any
money paid for a work or a replacement copy, if a defect in the
electronic work is discovered and reported to you within 90 days of
receipt of the work.



* You comply with all other terms of this agreement for free distribution
of Project Gutenberg™ works.

1.E.9. If you wish to charge a fee or distribute a Project Gutenberg™
electronic work or group of works on different terms than are set forth
in this agreement, you must obtain permission in writing from the
Project Gutenberg Literary Archive Foundation, the manager of the
Project Gutenberg™ trademark. Contact the Foundation as set forth in
Section 3 below.

L.F.

1.F.1. Project Gutenberg volunteers and employees expend
considerable effort to identify, do copyright research on, transcribe and
proofread works not protected by U.S. copyright law in creating the
Project Gutenberg™ collection. Despite these efforts, Project
Gutenberg™ electronic works, and the medium on which they may be
stored, may contain “Defects,” such as, but not limited to, incomplete,
inaccurate or corrupt data, transcription errors, a copyright or other
intellectual property infringement, a defective or damaged disk or
other medium, a computer virus, or computer codes that damage or
cannot be read by your equipment.

1.F.2. LIMITED WARRANTY, DISCLAIMER OF DAMAGES -
Except for the “Right of Replacement or Refund” described in
paragraph 1.F.3, the Project Gutenberg Literary Archive Foundation,
the owner of the Project Gutenberg™ trademark, and any other party
distributing a Project Gutenberg™ electronic work under this
agreement, disclaim all liability to you for damages, costs and
expenses, including legal fees. YOU AGREE THAT YOU HAVE NO
REMEDIES FOR NEGLIGENCE, STRICT LIABILITY, BREACH
OF WARRANTY OR BREACH OF CONTRACT EXCEPT THOSE
PROVIDED IN PARAGRAPH 1.F.3. YOU AGREE THAT THE
FOUNDATION, THE TRADEMARK OWNER, AND ANY
DISTRIBUTOR UNDER THIS AGREEMENT WILL NOT BE
LIABLE TO YOU FOR ACTUAL, DIRECT, INDIRECT,
CONSEQUENTIAL, PUNITIVE OR INCIDENTAL DAMAGES



EVEN IF YOU GIVE NOTICE OF THE POSSIBILITY OF SUCH
DAMAGE.

1.F.3. LIMITED RIGHT OF REPLACEMENT OR REFUND - If you
discover a defect in this electronic work within 90 days of receiving it,
you can receive a refund of the money (if any) you paid for it by
sending a written explanation to the person you received the work
from. If you received the work on a physical medium, you must return
the medium with your written explanation. The person or entity that
provided you with the defective work may elect to provide a
replacement copy in lieu of a refund. If you received the work
electronically, the person or entity providing it to you may choose to
give you a second opportunity to receive the work electronically in lieu
of a refund. If the second copy is also defective, you may demand a
refund in writing without further opportunities to fix the problem.

1.F.4. Except for the limited right of replacement or refund set forth in
paragraph 1.F.3, this work is provided to you ‘AS-IS’, WITH NO
OTHER WARRANTIES OF ANY KIND, EXPRESS OR IMPLIED,
INCLUDING BUT NOT LIMITED TO WARRANTIES OF
MERCHANTABILITY OR FITNESS FOR ANY PURPOSE.

1.F.5. Some states do not allow disclaimers of certain implied
warranties or the exclusion or limitation of certain types of damages. If
any disclaimer or limitation set forth in this agreement violates the law
of the state applicable to this agreement, the agreement shall be
interpreted to make the maximum disclaimer or limitation permitted by
the applicable state law. The invalidity or unenforceability of any
provision of this agreement shall not void the remaining provisions.

1.F.6. INDEMNITY - You agree to indemnify and hold the
Foundation, the trademark owner, any agent or employee of the
Foundation, anyone providing copies of Project Gutenberg™
electronic works in accordance with this agreement, and any
volunteers associated with the production, promotion and distribution
of Project Gutenberg™ electronic works, harmless from all liability,
costs and expenses, including legal fees, that arise directly or indirectly
from any of the following which you do or cause to occur: (a)



distribution of this or any Project Gutenberg work, (b) alteration,
modification, or additions or deletions to any Project Gutenberg work,
and (c) any Defect you cause.

Section 2. Information about the Mission of Project
Gutenberg

Project Gutenberg is synonymous with the free distribution of
electronic works in formats readable by the widest variety of
computers including obsolete, old, middle-aged and new computers. It
exists because of the efforts of hundreds of volunteers and donations
from people in all walks of life.

Volunteers and financial support to provide volunteers with the
assistance they need are critical to reaching Project Gutenberg’s goals
and ensuring that the Project Gutenberg collection will remain freely
available for generations to come. In 2001, the Project Gutenberg
Literary Archive Foundation was created to provide a secure and
permanent future for Project Gutenberg and future generations. To
learn more about the Project Gutenberg Literary Archive Foundation
and how your efforts and donations can help, see Sections 3 and 4 and
the Foundation information page at www.gutenberg.org.

Section 3. Information about the Project Gutenberg
Literary Archive Foundation

The Project Gutenberg Literary Archive Foundation is a non-profit
501(c)(3) educational corporation organized under the laws of the state
of Mississippi and granted tax exempt status by the Internal Revenue
Service. The Foundation’s EIN or federal tax identification number is
64-6221541. Contributions to the Project Gutenberg Literary Archive
Foundation are tax deductible to the full extent permitted by U.S.
federal laws and your state’s laws.

The Foundation’s business office 1s located at 41 Watchung Plaza
#516, Montclair NJ 07042, USA, +1 (862) 621-9288. Email contact



links and up to date contact information can be found at the
Foundation’s website and official page at www.gutenberg.org/contact

Section 4. Information about Donations to the Project
Gutenberg Literary Archive Foundation

Project Gutenberg™ depends upon and cannot survive without
widespread public support and donations to carry out its mission of
increasing the number of public domain and licensed works that can be
freely distributed in machine-readable form accessible by the widest
array of equipment including outdated equipment. Many small
donations ($1 to $5,000) are particularly important to maintaining tax
exempt status with the IRS.

The Foundation is committed to complying with the laws regulating
charities and charitable donations in all 50 states of the United States.
Compliance requirements are not uniform and it takes a considerable
effort, much paperwork and many fees to meet and keep up with these
requirements. We do not solicit donations in locations where we have
not received written confirmation of compliance. To SEND
DONATIONS or determine the status of compliance for any particular
state visit www.gutenberg.org/donate.

While we cannot and do not solicit contributions from states where we
have not met the solicitation requirements, we know of no prohibition
against accepting unsolicited donations from donors in such states who
approach us with offers to donate.

International donations are gratefully accepted, but we cannot make
any statements concerning tax treatment of donations received from
outside the United States. U.S. laws alone swamp our small staff.

Please check the Project Gutenberg web pages for current donation
methods and addresses. Donations are accepted in a number of other
ways including checks, online payments and credit card donations. To
donate, please visit: www.gutenberg.org/donate.


https://www.gutenberg.org/donate/

Section 5. General Information About Project Gutenberg
electronic works

Professor Michael S. Hart was the originator of the Project Gutenberg
concept of a library of electronic works that could be freely shared
with anyone. For forty years, he produced and distributed Project
Gutenberg eBooks with only a loose network of volunteer support.

Project Gutenberg eBooks are often created from several printed
editions, all of which are confirmed as not protected by copyright in
the U.S. unless a copyright notice is included. Thus, we do not
necessarily keep eBooks in compliance with any particular paper
edition.

Most people start at our website which has the main PG search facility:
www.gutenberg.org.

This website includes information about Project Gutenberg, including
how to make donations to the Project Gutenberg Literary Archive
Foundation, how to help produce our new eBooks, and how to
subscribe to our email newsletter to hear about new eBooks.


https://www.gutenberg.org/

	TRANSLITERATION.
	PREFACE.
	KACHÁRI FOLK-TALES AND RHYMES.
	An accused person’s statement in Assamese and Kachári.
	Dùimâ dùisâ ni khorâng.
	How the rivers were made.
	Sâse olsiâ gåthå nê khorâng.
	The Story of the Lazy Boy.
	Gåthå mâmra nî khorâng.
	The seven Champions.
	Sáse phâlângi gåthåni khorâng.7
	The Story of the Merchant’s Son.
	Bîdâ bînânaunî khorâng.
	Brother and Sister.
	Embu Bonglâ nî Khorâng.13
	The Story of the Toad.13
	Mùi ârù daukhâ dandâ nî khorâng.
	The Story of the Doe and the Raven.
	Brai sáse ni khorâng.
	The Old Man and the Tiger.
	Mùkhrâ ârù Sessâ nî Khorâng.
	The Tale of the Monkey and the Hare.
	Khusung ârù Mùkhrâ.
	The Tortoise and Monkey.
	Bâmun deâru bînî sâkor nî khorâng.
	The Brahmin and his Servant.
	Âbrâ nî khorâng.
	The Story of the Simpleton.
	Sâ-snî âbrâ nî khorâng.
	The Story of the Seven Simpletons.
	Khânâ khuzâ nî khorâng.
	The Story of the Blind Man and the Hunchback.
	Sâse âbrâ brai nî khorâng.
	The Story of a silly old man.
	Brai bùrùini khorâng.
	The Story of the four Thieves.

	FOLK SONGS AND NURSERY RHYMES.
	Table of Contents
	Colophon
	Corrections

	THE FULL PROJECT GUTENBERG™ LICENSE

